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The	 hanok	 (한옥),	 or	 Korean	
traditional	 home,	 stands	 as	 a	 symbol	 of	
Korea’s	 built	 vernacular	 heritage.	
Throughout	 history,	 the	hanok	 has	 been	
progressively	 evolving	 to	 integrate	 and	





protect	 the	 integrity	 of	 hanoks	 that	 are	
transitioning	 from	 traditional	 to	
contemporary	 uses.	 Through	 the	 use	 of	
interpretive‐historical	 research	 and	 case	
studies,	 the	 study	 answers	 questions	
about	 the	 strategies	 needed	 when	
adaptively	 reusing	 or	 renovating	 an	
existing	 hanok.	 The	 study	 also	
investigates	 alternate	 preservation	
approaches	 in	 order	 to	 get	 a	 better	 idea	
of	the	other	measures	being	taken.					
	
As	 a	 result	 of	 the	 research	 and	
case	studies,	a	set	of	standards	for	hanok	
interventions	 are	 proposed.	 The	
Principles	 for	 Hanok	 Interventions	 are	
recommendations	 on	 what	 to	 consider	
when	preserving	a	hanok.	The	principles	




The	 proposed	 Principles	 for	
Hanok	 Interventions	 that	 are	 suggested	
in	 this	 project	 will	 help	 to	 establish	
standards	 that	 will	 identify	 the	 way	 to	
preserve	the	traditional	characteristics	of	
hanoks	 in	 the	 modern	 times,	 without	























































Deciding	 on	 a	 topic	 for	 my	
doctorate	 project	 allowed	 me	 the	
opportunity	 to	 expand	 upon	 my	
understanding	 of	 Korean	 culture,	 of	
which	my	personal	heritage	derives	from,	
while	 adding	 to	 an	 existing	 body	 of	
knowledge.	 Not	 surprisingly,	 the	 idea	 of	
my	topic	came	from	my	own	home.	Even	




the	 placement	 of	 drawers	 and	 tables,	 I	
became	curious	about	where	 these	basic	
ideals	 of	 a	 “home”	 and	 the	 spaces	
contained	 in	 the	 home	 are	 derived	 from	
in	 Korean	 culture.	 This	 is	 when	 I	
discovered	 the	 hanok	 (한옥)	 or	 Korean	
traditional	home.			
	
	 Modest	 in	 design	 and	
appearance,	 the	 hanok	 is	 one	 of	 the	
oldest	representations	of	Korean	heritage	
and	culture	that	has	survived	to	this	day.	
It	 is	 possible	 to	 understand	 the	





hanoks	 were	 the	 primary	 housing	 type	
for	 the	 people	 of	 Korea.	 Over	 time,	 the	
idea	of	a	hanok	lifestyle	has	gone	through	
many	 transitions.	 In	 the	 time	 of	 rapid	








were	 demolished	 to	 pave	 the	 way	 for	
apartments	 and	 other	 high‐rise	 towers.	
Of	the	hanoks	that	remain	standing,	many	
have	 gone	 through	 changes	 to	 meet	 the	




in	 jeopardy	 due	 to	 the	 rapid	 economic	
growth	 of	 South	 Korea.	 Another	 issue	
with	 regard	 to	 hanoks	 being	 threatened	
deals	 with	 certain	 inconveniences	 of	




and	 spatial	 arrangements	 that	 are	
determined	 by	 many	 factors	 such	 as	
geography,	 climate,	 society	 and	 religion.	






Hanok	 preservation	 deals	 with	
more	 than	 the	 physical	 properties	 of	 a	
structure.	A	hanok	represents	the	culture,	
tradition	 and	 heritage	 of	 the	 Korean	
people.	 However,	 the	 essence	 of	 the	
hanok	 seems	 to	 be	 taken	 lightheartedly	
due	 to	 the	 changing	 lifestyles	 of	 people.	
Although	 most	 Korean	 people	 have	 a	
general	 knowledge	 of	 hanoks,	 the	
significance	 of	 spatial	 qualities	 are	 often	
lost	 in	 the	modernization	 process	 of	 the	
structures.	 Therefore,	 this	 study	
researches	hanoks	 in	 order	 to	 develop	 a	
means	 to	 preserve	 what	 was	 once	 the	
standard	way	of	life	for	Koreans.	There	is	
a	 way	 to	 preserve	 the	 traditional	
characteristics	 of	 hanoks	 in	 the	 modern	
society,	 without	 compromising	 the	
integrity	and	value	of	the	spatial	essence.	
	 In	 order	 to	 focus	 my	 research,	 I	
have	 directed	my	 studies	 to	 a	 particular	
time	period	and	location.	This	thesis	will	
focus	 on	 the	 hanoks	 built	 during	 the	
Joseon	Dynasty	(1392‐1910)	and	include	
case	studies	of	hanoks	from	the	early	20th	
century.	 While	 the	 periods	 before	 and	
after	 the	 Joseon	Dynasty	 do	 comprise	 of	
hanoks,	 society	 during	 the	 Joseon	
Dynasty	 underwent	 a	 marked	 change	
that	 affected	 the	 development	 of	 hanok	






the	 sangin	 (상인)	 or	 commoners.2	The	
jungin	 hanoks	 were	 a	 cross	 between	
banga3	and	 minga4.	 During	 this	 period,	
the	 banga	 hanoks	 were	 constructed	 as	
planned	 without	 any	 consideration	 for	
budget,	 unlike	 the	minga	hanoks,	 which	
were	 not	 always	 fully	 built	 due	 to	
monetary	 restrictions. 5 	By	 identifying	
with	 the	 hanoks	 of	 the	 Joseon	 Dynasty,	
we	will	be	able	 to	better	understand	 the	
differences	 and	 similarities	 between	 the	
hanok	types.		
	
The	 foundation	of	 the	 thesis	will	
include	 a	 brief	 description	 of	 Korea‘s	
natural	environment	as	well	 as	 its	 social	

















taking	 a	 look	 at	 the	 types,	 forms,	
structures,	 materials	 and	 spatial	
qualities.	 Furthermore,	 previous	
attempts	 at	 preservation	 made	 on	 the	
local,	 national,	 and	 international	 level	
will	 be	 included	 to	 highlight	 the	 issues	
and	challenges	facing	hanok	preservation	
today.	 Observations	made	 from	 the	 case	




	 Capturing	 tradition	 in	
architecture	 can	 occur	 through	 a	 wide	
range	 of	 methods.	 With	 the	 continual	
change	 in	 notions	 of	 traditional	 and	
contemporary	architecture,	awareness	of	
the	 similarities	 and	 differences	 between	
the	 styles	 are	 beneficial	 to	 any	
preservation	plan.	
	
The	 methodologies	 that	 I	 have	
used	 for	 my	 thesis	 are	 primarily	
interpretive‐historical	 research	 and	
observations	 through	 case	 studies.	 The	
first	 part	 of	 my	 thesis	 focuses	 on	 the	
information	 acquired	 through	
interpretive‐historical	 research.	 I	 have	
interpreted	 the	 topics	 mentioned	 above	




and	web	 resources,	 I	 have	 also	watched	
documentaries	and	movies	to	further	my	
studies	 and	 understanding.	 Some	 of	 the	
documentaries	 I	 have	 looked	 into	 are	
from	Korean	 news	 stations	 titled	 “Three	
Days	 at	 a	 Hanok	 Guesthouse”	 (한옥	
게스트하우스에	 서의	 3 일)	 and	 “Hanok’s	
Secret”	 (한옥의	비밀).	 In	 addition,	 I	 was	
also	able	to	acquire	a	documentary	titled	
“Old	 Future,	 People	 Who	 Build	 Modern	
Hanoks”(오래된미래,	 현대한옥을	 짓는	
사람들),		which	focuses	on	one	of	the	few	
firms	 that	 take	part	 in	hanok	 projects	 in	
Korea.	 Most	 of	 the	 documentaries	 take	
the	 viewer	 through	 the	 spaces	 and	
describe	the	rooms	and	its	functions.	This	
form	 of	 media	 offers	 a	 different	
perspective	 and	 an	 actual	 idea	 of	 the	
sequence	of	spaces.	Also	helpful	were	the	
interviews	 of	 professors	 and	 experts	 of	
hanok	and	their	sensitivity	to	each	space.	
I	 was	 able	 to	 visually	 observe	 the	
organization	 from	 the	 entrance	 to	 the	
hanok	 to	 the	 transforming	 of	 spaces;	
particularly	 when	 the	 doors	 and	
windows	 are	 lifted	 in	 the	 large	 maru	
(마루)6,	 which	 is	 also	 known	 as	 the	




	 	Fieldwork	 was	 necessary	 in	
order	 to	 understand	 the	 scale	 and	
ambiance	 of	 the	 space	 and	 location.	
During	 my	 field	 work	 I	 was	 able	 to	
choose	from	a	variety	of	hanoks	to	use	as	
case	 studies.	 This	 portion	 of	 the	 project	
was	 completed	 primarily	 during	 the	
ARCH	 547	 Studio	 –	 Alternative	
Experience	in	Spring	2011	and	during	the	
following	summer.		
The	 initial	 literature	 review	 that	
laid	 the	 foundation	 for	 the	 research	
include,	 first	 of	 all,	 Hanoak:	 Traditional	
Korean	 Homes,	 and	 secondarily	 both,	
Hanguk	 jutaek	 geonchuk	 (Korean	














Properties	 Administration	 of	 Korea	 and	
United	 Nations	 Educational,	 Scientific	
and	 Cultural	 Organization	 (UNESCO)	
websites	were	invaluable	resources.		
Hanoak:	 Traditional	 Korean	
Homes	 has	 been	 an	 important	 source	 in	
forming	 the	 basic	 foundation	 to	
understanding	 hanoks.	 It	 is	 one	 of	 a	
handful	 of	 books	 focusing	 on	 hanoks	
available	in	the	English	language.	Hanoak	
provides	 a	 general	 understanding	 of	
hanoks,	 integral	 to	 laying	 the	
groundwork	 for	 a	 more	 focused	 study.	
The	 book	 also	 offers	 a	 glossary	 and	
references	 that	 are	 beneficial	 to	 my	
research	(though	the	use	of	two	different	
transliteration	 systems	 in	 the	 book	 only	
add	 to	 the	 confusion	 with	 regard	 to	
Korean	 Romanization).	 The	 images	 and	
diagrams	 are	 also	 significant	 and	 many	
have	 been	 translated	 into	 English	 from	
Korean	hanok‐focused	references.		
	Hanguk	jutaek	geonchuk	(Korean	
Residential	 Architecture)	 has	 many	
photographs	and	drawings	in	addition	to	
useful	 information	 regarding	 the	
beginnings	of	Korean	architecture	 to	 the	
formation	of	hanoks.	Unlike	the	previous	
two	 sources,	 Hanok	 e	 Salulilada	 focuses	
on	contemporary	hanoks	and	the	ways	in	
which	 the	 hanoks	 have	 been	 adaptively	
reused.		
When	 researching	 preservation	
methods,	 my	 primary	 source	 was	 the	
Cultural	 Properties	 Administration	
website	 and	 the	UNESCO	website.	 These	
websites	offer	specific	information	on	the	
UNESCO	World	Heritage	sites	in	Korea.	In	
particular,	 I	 am	 focusing	 on	 individual	
hanok	 preservations	 and	 the	 guidelines	
used	 to	 determine	 appropriate	
preservation	method.			
	 With	 the	 information	 acquired	
from	 the	 research,	my	 thesis	determines	
the	links	of	traditional	and	contemporary	
Korean	 culture	 in	 the	 Korean	 home	 and	





The	 contents	 of	 the	 first	 chapter	
focus	 on	 the	 natural	 environment	 of	
Korea,	followed	by	a	discussion	about	the	
social	 and	 cultural	 background	 that	 are	




affected	 the	design	of	 a	hanok	 according	
to	the	needs	of	the	people.	The	social	and	
cultural	 background	 determined	 the	 site	
and	 spatial	 arrangements	 of	 a	 hanok.	




and	 spaces	 in	 a	 hanok.	 This	 chapter	




	 The	 second	 chapter	 focuses	 on	
the	 tangible	 and	 intangible	qualities	of	 a	
hanok	 from	 the	 physical	 components	 to	
spatial	essences.	This	chapter	will	discuss	
the	 types	 and	 forms,	 and	 structure,	 and	
materials	 of	 a	 hanok.	 The	 rooms	 and	
spaces	in	a	hanok	will	be	defined	in	terms	
of	 function	 and	 use.	 Another	 important	
aspect	 of	 hanoks	 deals	 with	 their	
contemporary	use.	 The	 function	 and	use	
of	hanoks	in	the	present	day	has	changed	
and	 this	 chapter	 will	 review	 various	
elements	 of	 contemporary	 hanoks	 that	







about	 the	 current	 status	 and	 conditions	
of	hanoks.	The	chapter	draws	attention	to	
the	 efforts	 and	 organizations	 at	 the	
international,	 national,	 and	 individual	
levels	 that	 deal	 with	 preservation	 and	
protection	of	cultural	heritage.		While	the	
primary	focus	is	on	preservation,	there	is	
a	 need	 to	 understand	 some	 of	 the	




	 The	 fourth	 chapter,	 after	 this	
basic	 research,	 is	 the	 case	 study	 section	
of	hanoks.	The	case	 studies	were	chosen	
to	 represent	 the	 integration	 of	 the	
traditional	 and	 contemporary	 hanoks.		
The	 field	 studies	 were	 essential	 to	
understanding	 the	 physical	 changes	
made	and	the	effects	of	the	changes,	from	
the	 traditional	 hanok	 style	 to	 the	
contemporary	 style.	 Following	 the	 case	
study	 analysis,	 there	 will	 be	 a	 redesign	
proposal	using	one	of	the	cases.		
	
The	 fifth	 chapter	 will	 conclude	
with	 a	 set	 of	 principles	 on	 how	 to	
preserve	 hanoks	 in	 the	 contemporary	
setting.	 The	 proposal	 uses	 the	
information	 gathered	 and	 the	 critical	
analysis	of	the	current	designs	to	suggest	
enhanced	 possibilities	 of	 how	 to	 create	
hanok	 spaces	 that	 represent	 the	 link	
between	 the	 past	 and	 present.	 The	
proposal	will	 take	 into	consideration	 the	
traditional	 and	 contemporary	 lifestyle	
and	essence	of	spaces.		
	
The	main	goal	of	 this	 thesis	 is	 to	
make	a	contribution	to	the	existing	body	
of	knowledge	by	providing	principles	on	
how	 to	 preserve	 hanoks	 in	 the	
contemporary	 setting	 of	 Korea.	 Through	
my	own	experiences	and	research,	 I	was	
able	 to	 learn	 many	 things	 that	 no	 text	
could	have	been	able	 to	 imbue.	With	 the	
limited	 amount	 of	 sources	 about	hanoks	
in	English,	it	is		an	honor	to	be	able	to	add	
the	 combination	 of	 knowledge	 I	 have	
gained	 and	 the	 research	 I	 have	 done,	 to	












































































































“The	 mountains	 that	 we	 see	 from	 the	
windows	of	our	home	and	work	places	are	
beautiful	 and	 stand	 there	 firmly	
protecting	us.”		 	 	 	

















































































































































































































































































































































































































































































































































































































































































































































































	 During	 the	 Three	 Kingdoms	
period,	 a	 variety	 of	 belief	 systems	 were	
introduced,	 from	China,	 to	 the	 people	 of	
Korea.	 The	 most	 noted	 of	 these	 were	
Buddhism,	 Confucianism	 and	 Geomancy.	
These	 belief	 systems	 expanded	 to	 affect	
society	 and	 everyday	 life.	 Confucianism	
and	 specifically	 Neo‐Confucianism	 had	
the	 most	 significant	 impact	 on	 the	
standard	 of	 ruling	 ideology	 and	 social	














the	 4th	 century	 CE	 during	 the	 Three	
Kingdoms	 Period.	 However,	 it	 was	 not	
until	 the	Koryo	dynasty	 (918‐1392)	 that	
Buddhism	 became	 popular	 among	 the	
Korean	 people.	 With	 the	 support	 of	 the	
royal	 family	 and	 nobles	 and	 the	
increasing	 publications	 of	 sacred	 texts,	






	 During	 the	 Koryo	 dynasty,	
Buddhism	was	divided	into	two	different	
practices:	 Kyo	 or	 textual	 Buddhism	 and	
Son	 or	 meditative	 Buddhism	 (better	
known	 by	 its	 Japanese	 name	 Zen).	 Kyo	
Buddhism	was	 greatly	 supported	 by	 the	
aristocracy	 and	 had	 temples	 built	 closer	
to	 the	 capitol.	 Son	 Buddhism	 had	
mountain	temples	which	were	away	from	
the	 capitol	 and	 politics.	 During	 the	 late	
twelfth	and	thirteenth	centuries,	support	
for	 Son	 Buddhism	was	 emphasized	 over	
Kyo	Buddhism,	as	a	means	to	weaken	the	
Kyo	 temples	 as	 a	 power	 outlet	 for	




role	during	 the	Koryo	dynasty,	 it	 lost	 its	
social	 significance	 during	 the	 following	
Joseon	 dynasty,	when	 Confucianism	was	
established	 as	 the	 official	 state	
ideology.24		At	this	time,	Buddhist	monks	
and	nuns	were	 forced	 to	withdraw	 from	
state	 affairs	 and	 banished	 from	 society.	
While	 Buddhism	 still	 existed	 during	 the	
Joseon	dynasty,	 the	Buddhist	beliefs	 and	
ideals	 were	 weakened	 and	 replaced	 by	
Confucian	 beliefs.	 The	 cause	 for	
Buddhism’s	 decline	 in	 popularity	 was	
due	 to	 the	 differences	 in	 what	 was	
measured	 as	 important	 in	 the	 belief	
system.	 Some	 officials	 viewed	
Buddhism’s	 “tradition	 to	 celibacy”	 as	 a	
threat	 to	 family	 and	 lineage.	 The	 idea	 of	
an	 abstract	 universal	 love	 was	 not	 as	













idea	 of	 family	 first,	 then	 friends,	 then	
neighbors.25		
	 Although	 these	 anti‐Buddhist	
ideas	 existed,	 Buddhism	 was	 not	
completely	 rejected.	 Many	 Joseon	
dynasty	officials	continued	to	accept	and	
support	Buddhism	at	this	time.	Members	












	 Confucianism	 was	 a	 school	 of	
thought	 that	 was	 adapted	 from	 China,	
ever	 since	 the	 Three	 Kingdoms	 Era.	
Although	 it	 existed	earlier,	Confucianism	
was	 not	 as	 enforced	 as	 during	 the	 time	
period	of	the	Joseon	Dynasty.28		
	
	 With	 the	 establishment	 of	 the	














the	 underlying	 foundation	 for	 the	
majority	of	the	Korean	people.	It	could	be	
said	 that	 the	 beginning	 of	 the	 Confucian	
transformation	 of	 Korean	 society	
occurred	 with	 the	 start	 of	 the	 Joseon	
Dynasty.	 With	 the	 fall	 of	 the	 Koryo	
dynasty,	 Neo‐Confucianism	 became	 the	
dominant	 belief	 system	 for	 the	 new	
Joseon	 dynasty.	 “Although	 Neo‐
Confucianism	 grew	 out	 of	 the	 long	
tradition	 of	 Confucian	 thought,	 it	 was	








the	 radical	 Confucianization	 describes	
three	stages	 in	how	and	why	the	Korean	
society	converted	to	Confucianism.		
The	 first	 stage,	 belonging	 to	 the	 late	
Koryo,	 featured	a	pragmatic	search	by	
a	group	of	reform‐minded	scholars	and	
officials	 for	 a	 cure	 for	 social	 disorder	
and	an	effort	 to	 find	that	cure	 in	close	
imitation	of	Chinese	social	institutions.	
The	 second,	 in	 the	 early	 Joseon,	 was	
marked	 by	 an	 ‘increasingly	
differentiated	 view	 of	 the	 Confucian	
mission’	 as	 some	 scholars,	 such	 as	
Yang	Song‐ji	,	began	to	assert	the	need	
to	 preserve	 native	 customs.	 The	 third	
stage,	in	the	sixteenth	century,	was	the	
development	 of	 philosophical	 Neo‐
Confucianism,	 which	 provided	 the	
Koreans	 with	 a	 means	 to	 rationalize	
the	retention	of	native	customs	and	to	
integrate	 those	 customs	 with	 the	














These	 changes	 became	 instilled	 in	 the	
daily	 lives	 of	 the	 Korean	 people	 which	
will	 be	 further	 discussed	 in	 Chapter	 1.3:	
Social	Orders.		
	
One	 of	 the	 basic	 principles	 of	
Confucianism	 that	 changed	 society	 was	
the	 idea	 of	 family	 as	 a	 basic	 unit	 of	
society.	 Under	 the	 Confucian	 ideal,	
collectiveness	was	more	favorable,	which	
helped	 to	 develop	 the	 extended	 family	
system. 31 	The	 family‐oriented	 traits	




the	 head	 of	 the	 household,	 typically	 the	
eldest	 male,	 followed	 by	 the	 eldest	 son,	
and	so‐on	according	to	age.	Women	were	
excluded	 from	 any	 form	 of	 rank	 in	
society.	 This	 hierarchy	 could	 be	 seen	 in	
the	 manner	 in	 which	 space	 was	 used	
based	 on	 seniority.	 “As	 for	 meals,	 the	
head	 of	 the	 household	 ate	 in	 the	
sarangbang	[in	the	men’s	quarters]	while	
other	 members	 of	 the	 family	 in	 the	
anbang	 or	 wooden‐floored	maru	 [in	 the	
women’s	quarters].”32	
	
	 The	 decline	 in	 the	 status	 of	
women	was	 emphasized	 in	 every	 aspect	
of	life	under	the	Neo‐Confucian	society	of	
the	 Joseon	 dynasty.	 Joon‐sik	 Choi	 states	
in	 Understanding	 Koreans	 and	 Their	
Culture,	that	“the	entire	history	of	Joseon	











exclusion	 of	 women.”	33	“Women	 had	 no	
public	 positions	 and	 were	 forced	 to	 be	
passive	 and	 obedient	 to	men.”34	Prior	 to	




also	 not	 allowed	 to	 partake	 in	 ancestral	
rituals,	 instead	 they	 took	 the	 role	 of	
helping	for	the	preparations	of	sacrificial	
foods	 dedicated	 to	 their	 husband’s	
ancestors.	 They	 were	 not	 allowed	 near	
the	 grounds	 where	 ancestral	
performances	 were	 held.	 Also,	 as	 a	 part	
of	 the	 Neo‐Confucian	 belief,	 remarriage	
was	 forbidden	 for	women	 and	 seen	 as	 a	
disloyalty	 to	 her	 deceased	 husband	 and	
family.35		
	
Gender	 segregation	 is	 also	
evident	 in	 the	 spatial	 arrangements	 of	
the	 hanok	 layouts	 during	 the	 Joseon	
dynasty.	 Women’s	 quarters,	 also	 known	
as	 anchae36	(안채),	 were	 separated	 from	
men’s	 quarters,	 also	 known	 as	
sarangchae	 (사랑채) 37 .	 The	 women’s	
quarters	 were	 located	 in	 the	 innermost	
part	 of	 the	 home,	 typically	 to	 the	 west	
side,	as	west	represents	female,	injustice,	























symbolism.38		 “Regardless	 of	what	 shape	
a	 dwelling	 might	 take,	 the	 quarters	 for	
women	 were	 placed	 in	 the	 innermost	
part	 of	 the	 house,	 a	 separate	 sphere	 of	
activity	 apart	 from	 the	 men’s	 quarters,	
which	were	 located	 towards	 the	alley	or	
near	 the	 entrance	 gate.”39		 The	 function	
and	 users	 of	 the	 spaces	 will	 be	 further	
discussed	 in	 the	 context	 of	 the	 spatial	







	 The	 start	 of	 the	 Joseon	 dynasty	
was	 also	 the	 start	 of	 the	 strict	
enforcement	 of	 Confucian	 ideals	 to	




major	 changes	 with	 emphasis	 placed	 on	
ancestor	worship,	patriarchal	 family	 and	
the	 status	 of	 women,	 according	 to	 and	
depending	 on	 the	 three	 social	 classes	 of	
people	during	the	Joseon	Dynasty.	
	
The	 social	 classes	 during	 the	
Joseon	Dynsasty	consisted	of	the	yangban	
(양반)	or	upper	class,	the	 jungin	 (정인)	or	
middle	 class,	 and	 the	 sangin	 (상인)	 or	
commoners.	The	yangban	 consists	of	 the	
educated	 upper‐class	 people	 who	 took	
positions	as	government	officials	or	were	
qualified	to	be	such.	The	jungin	was	made	









consisted	 of	 low	 class	 people	 who	 took	
positions	 in	 agriculture,	 manufacture	 or	
commerce.40	
	
	 During	 the	 Joseon	 dynasty,	
ancestor	 worship	 was	 heavily	
emphasized	 in	 the	 everyday	 lives	 of	 the	
Korean	 people.	 Each	 household	 was	
required	 to	 build	 a	 three‐kan	 building	
known	 as	 the	 sadangchae	 (사당채),	 or	
family	 shrine.	 41 		 “Ancestor	 worship	
became	an	 important	part	of	daily	 life	 in	
the	 Joseon	 dynasty	 era.	 To	 meet	 the	
requirements	 of	 ancestor	 worship,	 a	
building	to	house	the	ancestral	shrine	or	
sadang	 was	 located	 at	 the	 most	 sacred	
place	within	the	house	grounds,	which	is	
usually	 directly	 opposite	 the	
householder’s	 quarters.	 For	 example,	 if	
the	 householder’s	 quarters	 are	 in	 the	





male	 descendants	 of	 the	 family.	 Most	
ancestral	 shrines	 were	 three‐kan	 (bay)	
structures	 surrounded	 by	 a	 wall	 and	
gate.”42		
	
	 The	 Rules	 of	 Domiciles	 was	
created	 to	 enforce	 the	 regulations	 on	
hanoks.	 There	 were	 strict	 laws	 and	
regulations	regarding	sizes	and	details	of	
a	 hanok	 during	 the	 earlier	 part	 of	 the	
















lax	during	 the	mid	and	 later	parts	of	 the	
dynasty.	 	The	size	of	 land	and	 the	house	
were	 determined	 by	 the	 ranking	 of	 the	
head	of	the	household.	Hanok	sizes	were	
restricted	 as	 follows:	 60	 kans	 for	 the	
taegun	(rank	of	princes	by	the	king’s	first	
wife);	50	kans	for	the	ranks	of	gun(군	or	
princes	 by	 the	 king’s	 secondary	 wives);	
40	 kans	 for	 the	 jongchin	(종친	 or	 king’s	
relatives);	 30	 kans	 for	 Class	 Three	 and	
lower;	 and	 10	 kans	 for	 soins	 (소인	 or	
citizens).43	Although	 laws	 were	 set	 in	
place,	 the	 regulations	 were	 so	 lenient	
that	 by	 the	 latter	 part	 of	 the	 Joseon	
Dynasty,	 some	 residences	 of	 rich	 people	
constructed	 larger	 than	 the	 60	 kans	
limitations	 of	 the	 highest	 ranking	




	 Aside	 from	 sizing	 restrictions,	
there	 were	 limits	 to	 the	 type	 of	
decorations	 a	 hanok	 could	 contain.	
During	 the	 earlier	 Joseon	 Dynasty,	 a	
public	 decree	 was	 made	 which	 forbade	
the	 painting	 of	 red	 buildings,	 with	 the	
exclusion	 of	 temples,	 royal	 palaces,	 and	
official	buildings.	Private	homes	were	not	
allowed	 to	be	decorated	with	dancheong	
(단청),	 which	 are	 five	 different	 bright	
colors	 for	 painting	 buildings.	 Stated	 in	
the	 Kyongguktaejon,	 a	 volume	 on	
governance,	 failing	 to	 comply	with	 these	
rules	led	to	80	floggings.		
	
	 Other	 prohibitions	 on	 hanok	
decorations	 were	 limits	 on	 suksoks	
(sculpted	 stones	 used	 for	 the	 corner	







for	 temples,	 royal	 palaces,	 and	 official	
buildings.	 The	 restrains	 on	 excessive	
details	 and	 decorations	 of	 residences	







In	 addition	 to	 Buddhism	 and	
Confucianism,	 the	 practice	 of	 Geomancy	
spread	from	China	to	Korea	among	other	
Chinese	 beliefs.	 Geomancy	 (known	 as	
pungsu	 in	 Korean	 and	 feng	 shui	 in	
Chinese,	both	literally	‘wind’	and	‘water’)	
involves	 ideas	 from	 Daoism	 and	 Zen	
Buddhism.	 From	 here	 on	 out,	 the	 term	
pungsu	 will	 be	 used	 when	 speaking	 of	
Korean	geomancy.	Pungsu‐jiri‐seol	can	be	
translated	 to	 wind‐water‐earth	
principles.	 The	 pungsu	 belief	 system	
evaluates	 land,	mountain	 and	water	 and	





	 The	 concepts	 of	pungsu	 played	 a	
significant	 role	 in	 the	 geographical	
arrangement	 of	 homes,	 with	 emphasis	



















a	 turtle‐shaped	 mountain	 to	 the	 back,	 a	
bird	 shape	 to	 the	 front,	 a	 dragon	 to	 the	
left,	 and	 a	 tiger	 to	 the	 right	 was	
considered	the	ideal	location,	having	four	

































The	 focus	 of	 Chapter	 1	 was	 to	
provide	 a	 basic	 understanding	 of	 the	
natural	 and	 ideological	 background	 of	
Korean	 culture	 that	 has	 contributed	 to	
the	 development	 of	 hanoks.	 The	
environmental	conditions	vary	according	
to	 the	 different	 regions	 in	 Korea.	 The	
social	 and	 cultural	 background	 lays	 the	
foundation	to	understanding	how	spaces	
within	 the	 hanok	 were	 established.	 The	
research	also	discusses	the	belief	systems	
and	 the	 directly	 affected	 the	 everyday	
lives	of	Korean	people.		
	
Following	 the	 background	 of	
Korea,	 the	 next	 chapter	 goes	 into	 detail	










































































Chapter	 2	 will	 focus	 on	 hanok	
buildings	 and	 spaces,	 followed	 by	 an	
understanding	 for	 the	 contemporary	
spaces.	 The	 section	 about	 buildings	 will	
discuss	hanoks	 in	 relation	 to	 Korea.	 The	
structure	 and	 materials	 will	 also	 be	
discussed	 to	 understand	 the	 physical	
components	of	the	structure.	In	addition,	
the	ondol	 and	maru	will	be	discussed,	as	
both	 are	 distinctive	 to	 Korean	
architecture.	The	section	on	tangible	and	
intangible	 spaces	 will	 cover	 more	
detailed	elements	of	a	hanok.	To	end	the	
chapter,	 the	 section	 on	 contemporary	











The	 elements	 of	 a	 hanok	 are	
categorized	into	four	sections	focusing	on	
the	types	and	structure	and	materials	of	a	
hanok.	 There	 are	 several	 different	 types	
of	hanoks	in	Korea	that	vary	according	to	
the	 region.	 A	 region	 of	 a	 hanok	 can	 be	
distinguished	by	the	different	forms.	The	
structure	 of	 a	 hanok	 is	 simple	 and	
apparent.	 	 The	 materials	 used	 in	
constructing	 a	 hanok	 create	 a	 unique	
sense	 of	 home	 from	 that	 of	 other	
structures.	 The	 physical	 features	 of	 a	




are	 discussed	 in	 this	 section,	 starting	
with	the	physical	building,	in	terms	of	the	
types,	forms	and	structure	and	materials.	
The	 diversity	 of	 hanoks	 can	 be	
recognized	 through	 the	 types	and	 forms.	
The	next	part	describes	 the	physical	and	
spiritual	 qualities	 of	 spaces	 of	 a	 hanok	
that	 are	 both	 indoor	 and	 outdoor.	 The	
contemporary	 spaces	 part	 is	 mentioned	
to	 provide	 instances	 of	 the	 transitioning	
of	 hanoks.	 Through	 adaptive	 reuse	 and	
renovations,	 the	 function	 of	 a	hanok	 has	
expanded	 to	 include	 coffee	 shops,	







The	 regional	 hanok	 types	
comprise	 of	 two	 types	 of	 forms:	 the	
single‐row	 and	 the	 double‐row	 layouts.	
Which	come	in	a	variety	of	spatial	layouts	
according	 to	 the	 climate	 and	 geography	
of	a	place.	Other	factors	determined	form	
such	 as	 family	 status	 and	 measuring	
systems.			
	
The	 single‐row	 hanoks	 came	 in	
two	 forms:	 the	 ㅡ	 (i	 eung)	 or	 the	 ㄱ	
(giyeok).	The	ㅡ	type	was	typically	found	
in	 the	northern,	northwestern,	 southern,	
and	 Jeju‐do	 areas	 and	 the	 ㄱ	 type	 was	
found	 in	 the	 central	 area	 of	 Korea.	
Although	 the	 hanoks	 may	 have	 shared	
the	 same	 form,	 as	 in	 the	 case	 of	 the	
ㅡ type,	 the	 arrangement	 of	 spaces	 and	




ㄱ,	 ㄴ,	 ㅁ	 shapes	 appeared. 49 	The	 ㄴ	
(nieun)	 and	 ㅁ	 (mieum)	 types	 could	 be	
seen	 as	 variations	 of	 the	 ㄱ type.	 	 For	
instance,	 if	 a	 ㄱ shape	 hanok	 were	 to	
expand,	 it	 could	 add	 a	 ㄴ	 shape	 to	
become	a	ㅁ	shape.		However,	the	shapes	
were	 defined	 according	 to	 the	 type	 of	
living	 spaces,	 which	 will	 be	 further	
discussed	 in	 2.2:	 Inside	 a	 Hanok.	
Additions	 were	 usually	 made	 when	
families	 grew	 or	when	 the	 family	 status	




determined	 the	 form	 of	 hanoks	 was	 by	
the	measuring	 system	of	kan.	Kan	 refers	
to	 the	 column	distance	 space	 created	by	
two	 posts,	 which	 also	 indicated	 the	
Confucian	 social	 order.	 Different	 social	
classes	were	allowed	different	 lengths	of	
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types	 of	 wooden	 floor	 styles:	 umulmaru	
(우물마루)	 and	 jangmaru	 (장마루).	 	The	
umulmaru	 consists	 of	 square‐shaped	
wood	 pieces	 and	 is	 laid	 out	 in	 a	
checkered	 pattern.	 The	 jangmaru	
consists	of	long	planks	of	wood	that	span	
the	 entire	 length	 of	 the	 dori	 (도리)	 or	
girder.71	The	maru	 system	 was	 typically	
used	 in	 the	 daecheong	 (대청),	 or	 main	
hall,	 the	 numaru	 (누마루),	 or	 veranda,	




























The	 arrangement	 of	 rooms	 in	 a	
hanok	 has	 changed	 over	 time	 with	 the	
advancements	of	technology	and	changes	
in	 lifestyle.	However	 the	 types	 of	 spaces	
used	 in	 a	 hanok	 remain	 the	 same.	 The	
name	 of	 a	 space	may	 not	 have	 changed,	
but	 the	 space	 itself	 may	 have	 a	 new	
function	 or	 use	 from	 the	 traditional	
sense.	 This	 section	 will	 begin	 by	
discussing	the	tangible	rooms	and	spaces	
of	 a	 traditional	 hanok.	 The	 intangible	
features	 discuss	 the	 qualities	 of	 hanok	
spaces	 that	 go	 beyond	 physical	
definitions.	 The	 contemporary	 spaces	






The	 tangible	 spaces	 of	 a	
traditional	 hanok	 include	 the	 different	
rooms	and	courtyards	of	 the	home.	 	Due	
to	 the	multifunctional	 spaces	 within	 the	
interior	spaces	of	hanoks,	it	is	difficult	to	
label	 certain	 rooms	 as	 having	 one	
function.	 Each	 room	 has	 a	 name	 and	
certain	 purposes,	 but	 the	 functions	 are	
usually	not	 limited	 to	one	such	as	 in	 the	
case	of	the	living	room,	which	can	also	be	
considered	 as	 a	 daecheong,	 madang,	
and/or	 sarangchae.	 The	 different	 spaces	
will	 be	 identified	 and	 briefly	 described	
from	the	context	of	a	traditional	home.		
The	physical	elements	are	part	of	
the	 tangible	qualities	of	 a	hanok.	 Certain	
physical	characteristics	and	materials	are	
often	 a	 visual	 representation	 of	 hanoks	
and	have	been	a	design	method	to	try	to	
create	a	hanok‐type	space.	Elements	such	
as	 exposed	 wooden	 ceiling	 rafters	 are	
used	 to	 represent	 the	 idea	 of	 being	 in	 a	
traditional	Korean	space.		
The	 rooms	 and	 spaces	 in	 a	
traditional	 hanok	 closely	 resembled	 the	
social	 structure	 of	 the	 Joseon	 Dynasty.	
Men	 and	women	 had	 separate	 chae	(채)	
or	living	quarters	with	a	courtyard	space	
that	 typically	 connected	 the	 interiors.	
The	 separate	 chaes	 consisted	 of	 rooms	
and	 open	 spaces	 that	 were	 multi‐
functional	 and	 used	 for	 a	 variety	 of	
activities	 and	 chores.	 The	 spaces	 in	 a	
hanok	 are	 determined	 by	 many	 factors.	
Function	 determined	 the	 size	 and	




Often	 times,	 the	 buildings	 spaces	 wrap	
around	 a	 courtyard	 to	 allow	 for	 a	
connection	 between	 the	 each	 room	 and	
the	 exterior.	 The	 courtyard	 provides	
natural	 ventilation	 and	 an	 aesthetically	
pleasing	view	from	the	interior	spaces.	In	
a	 similar	 manner	 as	 the	 walkway	
corridors	 connect	 the	 different	 rooms	
together,	 the	 courtyard	 space	 allows	 the	
rooms	to	share	an	exterior	space.	In	some	
































































































































































































































































worship	 system,	 four	 generations	 of	
ancestors	 became	 objects	 of	 worship	
ceremonies.	 Some	 households	 were	
honored	with	 ancestral	 tablets	 from	 the	
king,	 in	 order	 to	 give	 tribute	 to	 the	




the	 terms	 for	 the	 rooms	 of	 traditional	
homes	 are	 rarely	 used	 in	 the	 same	
manner.	One	of	the	reasoning	behind	this	
issue,	 has	 to	 do	 with	 how	 spaces	 have	
evolved	to	be	less	multifunctional.	Unlike	
the	 traditional	 household,	 where	 large	
extended	 families	 lived	 under	 one	 roof,	
the	contemporary	household	has	reduced	






Closely	 related	 to	 the	 use	 of	
spaces	 are	 the	 intangible	 qualities	 in	 a	
hanok,	not	so	much	defined	by	materials	
and	 physical	 conditions,	 but	 instead	 by	
emotional	 responses	 to	 a	 space	 and	 by	
the	duality	of	notions	and	of	connections	
within	 the	 home.	 Intangible	 spaces	 in	 a	
hanok	 can	 be	 analyzed	 by	 an	
understanding	 of	 Korean	 culture	 and	
heritage,	 which	 will	 be	 discussed	 in	
terms	of	duality	and	sense	perception.		
	
In	 Korean	 culture	 and	 heritage	
there	is	an	aspect	in	the	duality	of	things.	
The	 concept	 of	 emptiness	 and	
formlessness	 exists	 in	 a	 Korean	
traditional	 space.	 These	 concepts	 are	 a	
part	 of	 Confucian,	 Buddhist,	 and	 Daoist	





emptying:	 emptying	 the	 complete	 value	
in	 itself	 (to	 have	 its	 own	 fundamental	
value)	and	the	possibility	of	filling.	There	
can	 be	 no	 emptiness	 without	 filling.	 A	
wall	 can	 only	 be	 a	 wall	 when	 there	 is	
emptiness.	 A	 wall	 that	 is	 without	
emptiness	 is	 merely	 a	 physical	 barrier.	
The	 emptiness	 can	 be	 filled	 but	 never	
full. 81 	This	 concept	 of	 filling	 and	
emptying	 is	 evident	 in	 how	 spaces	 are	
described	and	used	in	a	hanok.		
One	 of	 the	 ways	 to	 understand	
the	concept	of	filling	and	emptying	would	
be	 by	 using	 spatial	 instances.	 The	
emptiness	and	filling	of	a	space	could	be	
described	 as	 both	open	and	 closed,	 such	
as	 in	 the	 case	 of	 the	 daecheong.	 The	
daecheong	 can	 function	 as	 both	 an	 open	
and	 closed	 space	 according	 to	 how	 the	
space	 is	 used.	 	 During	 the	 summers,	 the	
doors	 were	 lifted	 up	 and	 the	 room	 was	
opened	up	to	the	madang	space.	By	lifting	
the	 doors	 up,	 the	 space	 was	 no	 longer	
limited	 to	 the	 indoors,	 rather	 a	 strong	
connection	 to	 the	 outdoors	was	 created,	
which	filled	the	space	with	nature.	At	the	
same	 time,	 the	 space	 became	 empty	 of	
privacy	 and	 closed	 elements.	 During	 the	
winters,	the	doors	of	the	daecheong	were	
shut	 and	 the	 space	 became	 closed	 and	

















nature,	 it	 was	 also	 filled	 with	 indoor	
space	 (a	walled	area).	The	duality	of	 the	
daecheong	also	extended	to	the	activities	
that	 occurred	 in	 the	 daecheong.	
Household	 choirs	 and	 leisure	 activities	
often	 took	 place	 interchangeably	 from	
the	daecheong	and	madang,	as	a	result	of	
the	 spatial	 duality	 created	 by	 the	 walls.	
As	the	weather	went	from	hot	to	cold,	the	
way	 in	 which	 the	 spaces	 were	
transformed	 changed	 to	 create	 different	
types	 of	 intangible	 spaces.	 The	 idea	 of	
empty	 and	 filled,	 and	 open	 and	 closed	










The	 madang	 makes	 for	 an	
important	 space	 with	 many	 intangible	




with	 nature,	 and	 open	 to	 outside	 views.	
In	the	same	manner,	the	space	could	also	
be	 seen	 as	 empty	of	 and	 closed	off	 from	
the	outside	world	(due	to	the	high	fences	
and	 front	 gate).	 From	 a	 different	









The	 duality	 of	 a	 hanok	 is	 also	
evident	 in	 the	 types	 and	 uses	 of	 the	
rooms.	The	bang	and	maru	are	two	types	
of	 rooms	 in	a	hanok.	The	bang	 is	heated	











and	 maru	 represents	 the	 duality	 of	 the	
uses	 of	 space.	 Typically	 a	 maru	 space	
would	 be	 like	 a	 corridor	 space,	
connecting	 the	 bangs.	 In	 the	 wintertime	





to	 the	 neighborhood	 as	 a	 whole.	 In	 a	
hanok	 village,	 the	 sense	 of	 community	
and	neighborhood	was	strong	and	active.	
The	 intangible	 elements	 that	 make	 a	
hanok,	 could	 exist	 in	 the	 large	 scale	 of	 a	







can	also	be	 identified	 through	 the	use	of	
multisensory	 perceptions.	 The	 senses	 of	
smelling,	 touching,	 and	 hearing	 bring	
enhance	 the	 intangible	 qualities	 of	 a	
hanok.		
	
As	 a	 timber	 structure,	 the	 smell	
of	 wood	 permeates	 through	 the	 house	
and	 has	 a	 lasting	 effect	 on	 people.	 The	
smell	 of	 the	 pine	 wood	 lasts	 long	 after	
construction,	due	to	the	chemical	free	use	
of	 the	 wood.	 The	 smell	 of	 wood	 is	
relaxing	and	comforting.	 In	recent	 times,	
it	is	not	common	to	find	the	natural	smell	
of	 wood	 within	 a	 home.	 The	 smell	 of	
wood	 is	a	 feature	 that	people	appreciate	
and	can	identify	with	hanoks.		
	
	 		When	 touching	 the	 structure	 of	
the	 hanok,	 it	 becomes	 more	 apparent	
that	the	hanok	is	not	just	typical	building.	
The	feel	of	the	wood	is	much	more	gentle	
and	 pleasant	 than	 any	 other	 type	 of	
building	 material,	 such	 as	 concrete	 or	
steel.	As	the	surface	of	the	wood	changes	
over	time,	the	feeling	of	the	aged	material	
becomes	 soft	 and	 smooth.	 	As	 the	house	
grows	old,	a	warm	atmosphere	is	created	
through	 the	 smooth	 aged	 quality	 of	 the	
material.			
	
	 When	 closely	 listening	 to	 the	
sounds	 within	 a	 hanok,	 it	 is	 possible	 to	
feel	 calm	 and	 peaceful.	 The	 hanok	 as	 an	
individual	 structure	 on	 its	 own	 plot	 of	
land,	allows	the	home	to	be	separated	by	
the	 everyday	 noises	 that	 surround	 the	
home.	Although	 the	outer	sounds	can	be	
heard,	 the	 fencing	 provides	 a	 buffer.	
Having	 a	 courtyard	with	 vegetation	 also	
invites	 small	 wildlife	 animals	 such	 as	
birds	and	squirrels.			
	
	 The	 United	 Nations	 Educational,	
Scientific	 and	 Cultural	 Organization	
(UNESCO)	has	defined	intangible	cultural	
heritage	as	four	basic	points:		






intangible	 cultural	 diversity	 through	
knowledge	 and	 skills	 that	 are	 passed	 on	
from	generation	to	generation.	In	a	hanok,	
not	 only	 are	 the	 physical	 elements	 an	
important	 commodity	 of	 the	 traditional	
home,	 but	 the	 cultural	 dialogue	 that	
represents	 and	 characterizes	 Korean	
culture	 and	 heritage	 exists	 in	 the	













	 The	 contents	 of	 Chapter	 2	
focused	 on	 the	 elements	 of	 the	 building	
and	spaces	of	a	hanok.	By	understanding	
the	environmental	and	physical	qualities	
of	 a	 hanok,	 from	 regional	 differences	 to	
the	 materiality,	 it	 is	 possible	 to	 discuss	
the	more	refined	details	of	the	features	of	
a	 hanok.	 The	 tangible	 and	 intangible	
features	 of	 a	 hanok	 emphasize	 the	
cultural	 and	 traditional	 values	 that	 are	
captured	 in	 the	 space	 by	 multisensory	
perception.	This	 section	helps	 to	 expand	
the	knowledge	regarding	the	essence	of	a	
hanok	and	how	the	physical	features	and	
non‐physical	 features	 are	 integral	 to	
hanok	spaces.		
	
Through	 Chapter	 2	 it	 is	 possible	
to	 acknowledge	 that	 there	 are	 many	
qualities	 of	 a	 hanok	 that	 are	 worth	
preserving	 and	 protecting.	 While	 there	
are	 strong	 ties	 to	 hanoks	 as	 a	
representation	 of	 the	 culture	 and	
heritage	 of	 Korea,	 there	 are	many	 other	
traits	 that	are	 less	evident,	but	still	 exist	
within	a	hanok.	These	intangible	qualities,	
along	 with	 the	 tangible	 and	 physical	
qualities,	 require	 preservation	 and	
protection.	 In	 the	 following	 chapter,	 the	
issues	regarding	hanok	preservation	will	
be	 discussed	 to	 further	 the	












































































The	 built	 heritage	 of	 a	 place	 is	
important	 to	 preserve	 and	 protect.	 In	
order	to	understand	the	need	to	preserve	
hanoks,	it	is	important	to	know	about	the	
issues	 and	 challenges	 involved	 in	 their	
preservation.		
	
This	 chapter	 will	 discuss	 the	
challenges	 of	 preservation	 regarding	
location,	conditions,	and	regulations.	The	
rural	 and	 urban	 areas	 of	 Korea	 have	
different	 issues	 regarding	 hanok	
preservation.	 The	 conditions	 of	 hanoks	
will	be	discussed	in	terms	of	the	needs	of	
people	 in	 current	 times.	 The	 regulations	
for	 hanok	 preservation	 have	 been	 met	
with	 challenges	 from	 the	 government	
and	 from	 hanok	 owners.	 The	





nationally,	 and	 internationally	 will	 be	
discussed	 to	 show	 how	 different	
approaches	are	being	made.		
	
By	 providing	 an	 overview	 of	 the	
current	 situation	 and	 the	 efforts,	 it	 is	
possible	 to	 understand	 the	 extent	 of	 the	
measures	taking	place	to	protect	hanoks.	
After	 knowing	 about	 the	 challenges,	 one	
can	 get	 a	 glimpse	 of	 the	 difficulties	 that	
individuals	 and	 organizations	 face	 to	
preserve	 the	 symbol	 of	 the	 Korean	
































The	 present	 status	 of	 hanok	
preservation	varies	according	to	location,	
the	 conditions	 of	 the	 structure,	 and	 the	
allocated	 regulations,	 amongst	 other	
variables.	 This	 section	 will	 discuss	 the	
challenges	 of	 hanoks	 according	 to	
location	and	condition	of	the	structure.	In	
addition,	an	overview	of	the	enforcement	
of	 regulations	 will	 be	 discussed	 to	
express	 the	 difficulties	 in	 meeting	








The	 issues	 that	 threaten	 the	
traditions	 of	 a	 hanok	 differ	 in	 the	 rural	
and	 urban	 settings.	 While	 the	 rural	 and	
urban	settings	are	very	different	in	terms	
of	 the	 built	 environment,	 the	 issues	 are	
closely	 related.	 	This	section	will	discuss	
the	 current	 status	of	hanoks	 in	 the	 rural	





becoming	 demolished,	 they	 come	 across	
a	 different	 kind	 of	 threat.	 The	hanoks	 in	
rural	 areas	 typically	 belong	 to	 large	
extended	families	or	people	in	the	field	of	
agriculture.	 In	 recent	 times,	 the	 children	
of	 the	 older	 generation	 are	 better	
educated	and	 look	 for	employment	 in	an	
urban	 setting	 that	 requires	 less	 manual	
labor,	 as	 physical	 work	 was	 often	
associated	 with	 low‐class	 status.	 As	 the	
children	 move	 away,	 the	 hanoks	 that	





younger	 generations	 are	 abandoned	 or	
remain	empty.		
	
Yang‐dong	 Village	 in	 Gyeongju,	
Korea	is	one	of	the	few	oldest	traditional	
villages.	 The	 village	 was	 inscribed	 as	 a		
UNESCO	World	 Heritage	 in	 2010,	 as	 the	
village	 represents	 the	 traditional	Korean	
lifestyle	of	the	Joseon	Dynasty.	While	the	
village	 may	 physically	 appear	 to	 be	
traditional,	 many	 of	 the	 traditional	
hanoks	no	longer	function	as	a	home,	but	
instead	are	emptied	out	and	functions	as	
a	 hanok‐stay	 experience	 for	 visitors.	
During	 my	 visit	 in	 May	 2011,	 I	 noticed	
that	many	 of	 the	 hanoks	 have	 become	 a	
display	 for	 visitors.	 While	 the	 empty	
hanoks	 are	 used	 for	 hanok‐stay	
experiences	 at	 Yang‐dong	 Village,	 there	
are	 several	 traditional	 hanoks	 that	
function	 in	 the	 same	 manner	 in	 rural	
areas.	 	 While	 the	 commercialization	 of	
hanok	guest	houses	may	be	helpful	to	the	
continuation	 of	 the	 household,	 the	 value	
of	 the	 traditions	 of	 the	hanok	 lifestyle	 is	
lost	 with	 every	 visitor	 that	 passes	
through.		
	
While	 hanoks	 in	 rural	 areas	 are	
changing	to	accommodate	 for	 temporary	
stay,	the	hanoks	in	urban	areas	are	being	
demolished	 and	 replaced	 by	 high‐rise	




The	 hanoks	 in	 Seoul	 have	 been	
progressively	 vanishing.	 In	 order	 to	
accommodate	 for	 the	 rapid	 population	
growth	 in	 Seoul,	 high‐rise	 apartment	
complexes	were	quick	 to	 replace	hanoks	






Two	 major	 challeneges	 to	
consider	 regarding	 the	 conditions	 of	
hanoks	 are	 the	 comfort	 level	 and	
maintenance.	 These	 elements	 play	
important	 roles	 for	 hanok	 owners,	
especially	with	current	standards.		
The	level	of	comfort	in	a	hanok	is	
a	 quality	 that	 exists	beyond	 the	physical	
elements.	Living	in	a	hanok	means	to	live	
in	 an	 environment	 absorbed	 in	 Korean	
culture	 and	 heritage.	 One	 is	 able	 to	 go	
into	the	courtyard	at	anytime	and	take	in	
the	 features	 of	 nature	 and	 the	 built	
environment.	 In	 the	 busy	 urban	 context	
of	Seoul,	there	is	no	place	one	could	go	to	
experience	such	ease	and	tranquility.	The	
comfort	 levels	 are	 compromised	 by	 the	











neighborhood.	 If	 an	 apartment	 complex	
is	 built	 next	 to	 a	 hanok,	 the	 life	 of	 the	
hanok	is	greatly	altered.	Essential	natural	
features,	 like	 the	 sun	 and	 wind,	 are	
obstructed	by	the	neighboring	apartment	
building.	In	some	cases,	depending	on	the	
orientation	 of	 the	 apartment	 buildings,	
privacy	was	violated	 for	 the	 residents	of	
hanoks.	 For	 instance,	 if	 the	 balconies	 of	
the	apartment	building	faced	the	hanoks,	
it	 was	 possible	 to	 look	 over	 into	 the	
madangs	of	neighboring	hanoks.	
	
In	 addition	 to	 the	 comfort	 level	
conditions,	 the	maintaining	of	a	hanok	 is	
another	 challenege	 for	 hanok	 owners.	
From	the	point	of	view	of	hanok	owners,	
many	 of	 the	 homes	 are	 not	 compliant	
with	 modern	 standards.	 From	 simple	
maintenance,	such	as	repairing	plumbing	
fixtures,	 to	 major	 renovations,	 such	 as	
roofing	 upgrades,	 hanok	 repairs	 are	
costly.	While	the	government	has	claimed	
to	 provide	 monetary	 support	 for	 the	
preservation	 of	 hanoks,	 there	 has	 been	
difficulty	 in	 setting	 standards	 to	 assess	
and	 regulate	 the	 needs	 for	 individual	
hanoks	to	receive	funds	for	maintenance.	
The	 high	 cost	 to	 maintain	 hanok	 leads	
owners	 to	 sell	 their	 property	 to	
developers	 and	 investors.	 Many	 hanoks	
have	 undergone	 demolition	 due	 to	 the	
change	 of	 ownership.	 Many	 large	
corporate	 firms	 pressure	 low‐rise	
residential	 owners	 to	 move	 into	 more	
convenient	 and	modern	 homes	 in	 order	
to	 purchase	 the	 land	 to	 build	 high‐rise	
residential	apartments.		
	
There	 are	 instances	 where	 the	
hanoks	 are	 demolished	 and	 rebuilt,	 in	
which	 case	 the	 historic	 value	 of	 the	
structure	 is	 lost	 and	 the	 authenticity	 of	




There	 are	 several	 challenges	 in	
terms	 of	 regulations	 that	 restrain	 hanok	
preservation.	 Hanoks	 are	 difficult	 to	
maintain	 because	 the	 current	 guidelines	
are	not	always	 followed,	 such	as	when	a	
preservation	 project	 becomes	 a	 new	
construction.	This	section	will	discuss	the	
regulations	 of	 the	 Bukchon	 Preservation	
Plan	 as	 an	 example	 of	 how	 hanok	
preservation	policies	are	regulated.			
	
The	 Bukchon	 Preservation	 Plan	
was	 published	 in	 December	 2001.	 The	
Plan	was	 created	 under	 the	 basis	 of	 the	
Bukchon	 Preservation	 and	 Regeneration	
Project	 which	 was	 a	 collaborative	 effort	
between	 the	 residents	 of	 Bukchon	 and	
the	 Seoul	 City	 Government.	 	 There	 is	 a	
lack	 of	 the	 understanding	 of	 the	
significance	 of	 hanoks	 and	 the	 necessity	
to	preserve	the	structures.		
	
Many	 of	 the	 guidelines	 were	
considered	 according	 to	 Joseon	 dynasty	
architecture	 concepts.	 The	 hanoks	 in	
Seoul	were	 built	 during	 the	 1930s,	 after	
the	 Joseon	 dynasty,	 so	 many	 of	 the	






















amount	 of	 every	 new	 hanok	
purchased	
‐ need	 to	 set	 up	 devices	 and	 policies	





commendable,	 many	 of	 the	 points	 deal	
with	 the	 needs	 and	 necessities	 of	
individual	 hanoks,	 rather	 than	
considering	 an	 approach	 on	 how	 to	
improve	 the	 quality	 of	 a	 hanok	 in	 an	
urban	 setting.	This	 is	not	 to	 say	 that	 the	
individual	 hanoks	 needs	 are	 less	 than	
valid,	but	a	set	of	guides	that	consider	the	







The	 chart	 above	 shows	 the	
declining	 number	 of	 hanoks	 in	 Bukchon	
from	 1985	 to	 2001.	 In	 the	 past	 decade,	
hanok	 preservation	 and	 protection	 has	
increased	 compared	 to	 the	 drastic	
decline	 from	the	1980s	 to	 the	 late1990s.	
With	 increasing	 awareness	 of	 the	
importance	 of	 the	 vernacular	 heritage,	
hanok	demolition	is	being	avoided	and	in	
place	new	uses	and	renovations	are	being	





traditional	 to	 contemporary	 has	 helped	















From	 a	 cultural	 and	 historical	
standpoint,	 the	 preservation	 and	




national	 laws	 and	 international	
organizations,	 the	 lack	 of	 regulations	
regarding	 the	 threat	 of	hanok	 extinction	
has	 become	 increasingly	 evident	 in	 the	
past	 decade.	 With	 the	 understanding	 of	
the	need	 to	protect	hanoks,	 actions	have	
been	 made	 by	 members	 of	 the	
community,	 scholars,	 and	 various	
organizations.			
	
There	 have	 been	 several	
approaches	and	actions	taken	to	promote	
the	 awareness	 and	knowledge	 about	 the	
current	 status	 of	 hanoks.	 Efforts	 are	
being	 made	 on	 the	 local,	 national,	 and	
international	 levels	 to	 support	 and	
sustain	 the	 life	 of	 hanoks.	 At	 the	 local	
level,	 scholars,	 members	 of	 the	
community,	 professionals,	 and	 local	
organizations	 have	 played	 a	 role	 in	
educating	people	and	have	contributed	to	
the	wide‐spread	awareness	about	hanoks.	
At	 the	 national	 level,	 the	 Korean	
government	 and	 Seoul	 Metropolitan	
government	 have	 developed	 laws	 and	
regulations	 for	 the	 protection	 of	hanoks.	
Also	to	promote	the	knowledge	of	Korean	
culture	 and	 heritage,	 many	 government	
organizations	 were	 established.	 At	 the	
international	 level,	 organizations	 have	
taken	the	means	to	protect	and	preserve	
and	 to	 promote	 international	 awareness	
of	hanoks.		
	
	 The	 effort	 and	 dedication	 of	
those	who	 have	 been	 protecting	hanoks,	
make	it	possible	for	people	to	understand	
and	appreciate	the	importance	of	what	it	







The	 number	 of	 local	 scholars,	
individuals,	 and	 organizations	 who	 take	
part	in	the	preservation	and	protection	of	
hanoks	have	been	increasing.	There	have	
been	 several	 Korean	 and	 foreign	
individuals	who	have,	in	their	own	ways,	
taken	 action	 to	 protect	 and	 preserve	
hanoks.	 In	 many	 cases	 hanok	 specialists	
have	 diverse	 backgrounds	 and	 approach	
the	 idea	 of	 preservation	 from	 different	
perspectives.	 Some	 Korean	 hanok	
specialists	regarding	 include,	but	are	not	
limited	to,	Young‐hoon	Shin,	Junggoo	Cho,	
and	 Doo‐Jin	 Hwang.	 The	 specialists	
mentioned	 have	 contributed	 to	 the	
sharing	of	knowledge	and	preservation	of	
hanoks.			Several	scholars,	who	have	been	
promoting	 awareness	 of	 hanoks	 and	
Korean	 culture,	 include	 but	 are	 not	
limited	 to,	 Nam‐chull	 Joo,	 Sang	 Hae	 Lee,	
In‐ho	Song,	Bong‐ryol	Kim,	Do	Kyung	Kim,	
and	 So‐Hyun	 Park.	 	 	 Some	 notable	
individual	 foreign	 activists	 are	 David	
Kilburn	 nd	 James	 H.	 Grayson,	 whose	
experience	with	hanoks	have	 led	to	their	
contributions	 to	 protect	 the	 traditional	
homes.		
	
Young‐hoon	 Shin	 is	 currently	
the	 principal	 and	 founder	 of	 Ji‐Yong	
Hanok	 School.	 As	 a	 master	 carpenter,	
Shin	designed	 the	Korean	gallery	 for	 the	
British	 Museum.	 Ji‐Yong	 Hanok	 School	
was	 started	 by	 Young‐hoon	 Shin	 and	
daughter	 and	 son‐in‐law	 Kim	 Do‐Kyung,	






The	 hanok	 school	 offers	 courses	 in	
carpentry	 for	 those	 interested	 in	
becoming	 hanok	 carpenters.	 In	 the	
summers	the	school	offers	a	hanok	camp,	




Hanok	 Camp,	 the	 experience	 was	
beneficial	to	the	development	and	further	
understanding	 of	 traditional	 Korean	
homes.	 In	 the	 duration	 of	 a	 week,	 the	
camp	consisted	of	 lectures	by	professors	
and	 professionals,	 field	 studies	 of	
historical	 landmarks,	 group	 design	
projects,	wood	 crafting	workshop,	 and	 a	
final	 presentation	 of	 student	 works.	 In	
addition	to	the	knowledge	gained,	having	
the	 opportunity	 to	 meet	 other	 students	
from	 all	 over	 Korea	 who	 had	 a	 shared	

















Junggoo	 Cho	 is	 the	 principal	








interview	 by	 The	 Korea	 Herald,	 Cho	
stated	that,	“Hanok	is	not	a	difficult	place	
to	 live	 in.	 It	 is	 just	 that	 we	 have	 a	 poor	
understanding	of	our	cultural	assets.	We	
also	 need	 to	 incorporate	 new	 ideas	 and	
technologies	 to	 hanok.”	 	 	 In	 addition	 to	
the	 hanok	 projects,	 Cho	 leads	 a	
Wednesday	 survey	 group,	 to	 investigate	
the	 housing	 typologies	 in	 different	
districts	of	Seoul.		
	
Doo‐jin	 Hwang	 is	 the	 principal	
architect	 at	 Doojin	 Hwang	 Architects	 in	
Seoul,	 Korea.	 Well‐known	 for	 his	
publication,	 “Where	 is	 Your	 Seoul?”	 and	
“Hanok	 is	Back”,	he	 is	an	advocate	of	the	
improvement	 of	 Seoul	 life	 and	 bettering	










Bong‐ryol	Kim	 is	 a	 professor	 of	
architecture	at	Korea	National	University	
of	Arts.	He	has	been	teaching	architecture	
for	 over	 20	 years.	 He	 has	 been	 a	
committee	 member	 of	 the	 Cultural	
Heritage	 Committee,	 and	 has	 been	 the	
director	 of	 the	 Korean	 Association	 of	
Architectural	 History	 (KAAH).	 He	 has	
also	 served	 as	 the	 Secretary	 General	 of	
the	 ICOMOS	 Korea	 branch.	 He	 is	 well‐
known	 for	 his	 book	 “Living	 in	 Korean	
House”.	He	has	also	had	over	30	research	












to	 hanok	 awareness	 and	 knowledge	
through	 lectures	 and	written	works	 that	
not	 only	 focus	 on	 the	 status	 of	 hanoks,	
but	 also	 involve	 outlooks	 on	 Korean	
traditional	 architecture,	 culture,	 and	
heritage.		
	
So‐Hyun	 Park	 is	 an	 Associate	
Professor	 of	 the	 Department	 of	
Architecture	at	Seoul	National	University.	
Her	 field	 of	 concentration	 deals	 with	
urban	 form	 and	 conservation	 and	
cultural	 resources	 and	 historic	 districts.	
Through	 urban	 planning,	 she	 is	 able	 to	
also	 include	 neighborhood	 planning	 and	
community	design	in	her	research	topics.	
She	 currently	 leads	 the	Urban	Form	and	
Conservation	 Lab	 at	 the	 university.	 She	
has	 been	 a	 member	 of	 the	 executive	
committee	 of	 the	 ICOMOS	 Korea.	 In	 her	
course,	 students	 are	 challenged	 with	
projects	 that	 concern	 broadening	 and	




of	 the	 Bukcheon	 area	 and	 founder	 of	
www.kahoidong.com.	 He	 had	 his	 first	
encounter	with	a	hanok	in	1988,	when	he	
was	 a	 journalist	 covering	 news	 for	 the	
1988	 Olympics.	 Currently	 he	 is	 a	 tea	
merchant,	 who	 has	 been	 called	 the	
“Guardian	of	the	Hanok	Housing”.	Kilburn	
has	 been	 a	 hanok	 preservation	 activist	
since	 2004,	 when	 he	 had	 to	 battle	 with	
city	 officials	 to	 keep	 the	 hanoks	 in	
preservation	zones	protected.	His	efforts	
to	 increase	 awareness	 have	 become	 an	
international	 statement,	 as	 he	 has	 been	







He	 continues	 to	 be	 an	 advocate	 for	 “the	








various	 universities.	 He	 returned	 to	
Daegu,	30	years	later	to	find	that	“most	of	




catalogued	 his	 findings	 and	 submitted	 a	
report,	 which	 provided	 details	 about	
existing	 hanoks	 and	 his	
recommendations	of	 the	most	worthy	of	
preservation,	to	the	city	of	Daegu.	“I	feel	a	
pang	 of	 regret	when	 I	 see	 old	 alleyways	
and	 houses	 with	 historical	 and	 cultural	
value	 disappear	 because	 of	 thoughtless	
development,”	 he	 said,	 “I	 hope	 that	 they	
can	 be	 preserved.” 93 			
	
In	 addition	 to	 the	 supporters	
mentioned	 above,	 there	 are	 others	 who	
are	 involved	 in	 or	 advocate	 for	 hanok	
preservation	 such	 as	Nam‐chul	 Joo,	 Inho	
Song,	 	 and	 Do	 Kyung	 Kim,	 who	 are		
scholars	 with	 strong	 involvements	 in	
discussions	 regarding	hanoks.	There	 is	 a	
growing	 number	 of	 people	who	 have	 an	
interest	 in	 the	 status	 and	 situation	 of	
hanoks.			
	
Along	 with	 the	 individual	











of	 Korea	 and	 Arumjigi	 Culture	 Keepers	







followed	 in	 the	 steps	 of	 the	 England‐
based	 National	 Trust	 organization.	 The	
NT	 of	 Korea	 was	 founded	 in	 January	
2000.	 The	 National	 Trust	 strives	 to	
protect	 environmental	 and	 historical	
relics	 through	 civic	 efforts..	 	 The	






















































Some	of	 the	 future	visions	of	 the	
NT	 are	 to	 protect	 20	 National	 Trust	
properties	 in	 Korea	 and	 enlist	 10,000	
members	and	1,000	volunteers	by	2020.	
Currently,	 the	 organization	 has	 been	
responsible	 for	 the	 preservation	 and	




	 Arumjigi	 Culture	 Keepers	
Foundation	 is	 a	 non‐profit	 organization	
working	 towards	 promoting	
modernization	 of	 traditional	 aspects	 of	
culture.	 Founded	 in	 2001,	 some	 of	 the	



















	 The	 Arumjigi	 Culture	 Keepers	
Foundation	aims	 to	educate	and	pass	on	
the	 knowledge	 of	 Korean	 culture	 and	
traditions.	 The	 foundation	 is	 led	 by	




			 Several	 national	 initiatives	 have	
been	taken	to	protect	cultural	properties.	
The	 Cultural	 Property	 Protection	 Law	
(CPPL),	 the	 Cultural	 Properties	
Committee	 (CPC)	 and	 the	 Cultural	
Heritage	 Administration	 of	 Korea	 (CHA)	
are	 a	 few	 of	 the	 leading	 organizations	




Administration	 of	 Korea	 (CHA)	 was	
established	 1945.	 Their	 mission	 is	 to	
“safeguard	 the	 integrity	 of	 cultural	
traditions	 of	 Korea	 and	 enhance	 the	
cultural	 life	 of	 Korean	 people	 by	
preserving	 and	 promoting	 the	 use	 of	


























Ministry	 of	 Culture	 and	 Sports	 under	
Article	 3	 of	 the	 Cultural	 Property	
Protection	 Law	 (CPPL). 96 	The	 CPC	
focuses	 “to	 strive	 for	 the	 cultural	
improvement	 of	 the	 people	 and	 to	
contribute	 to	 the	development	of	human	
culture,	 by	 inheriting	 the	 native	 culture	
through	 the	 preservation	 of	 cultural	
properties	 so	 as	 to	 ensure	 their	
utilization.”97	
	
	 The	 Cultural	 Property	
Protection	 Law	 (CPPL)	 was	 made	 on	
January	10,	1962	in	order	to	promote	and	
preserve	 tangible	and	 intangible	cultural	
properties.	 Under	 the	 CPPL,	 The	
Protection	of	Cultural	Properties	Act	was	
established.	 This	 act	 is	 “to	 strive	 for	 the	
cultural	 improvement	 of	 the	 people	 and	
to	 contribute	 to	 the	 development	 of	
human	 culture,	 by	 inheriting	 the	 native	














cultural	 properties	 so	 as	 to	 ensure	 their	
utilization.”98	
	
Seoul	 City	 mayor	 Se‐hoon	 Oh	
declared	 in	2008	that	 there	would	be	an	
active	role	to	preserve	and	expand	hanok	
neighborhoods.	 He	 stated	 that	 he	would	
support	 the	 preservation	 with	 $300	
million	 (370	 billion	 won)	 until	 2018	 to	
protect	and	preserve	4,500	hanok	homes	
in	Seoul.	 	Hanok	owners	are	provided	up	




government	 has	 classified	 the	 different	
types	 of	 zones	 for	 hanok	 protection;	
however	 the	 methods	 for	 enforcing	 the	
plan	 have	 been	 questionable.	 The	
Bukchon	 Preservation	 Plan,	 which	 is	
discussed	in	further	detail	in	Chapter	3.1:	
Regulations,	 defines	 the	 conditions	
required	 to	 designate	 an	 area	 for	
protection.	Hanoks	 fall	under	one	of	 two	
categories:	 ordinary	 protection	 area	 or	
special	protection	area.		
	
An	 ordinary	 protection	 area	
(한옥일반관리구역)	 needs	 to	 have	 more	
than	 20	 hanoks.	 Some	 examples	 of	
ordinary	 protected	 areas	 would	 be	 Sam	
Cheong‐dong,	Gae‐dong,	and	Anguk‐dong	
to	name	a	 few.	A	 special	protection	area	
(한옥특별관리구역)	 requires	 more	 than	
50	 hanoks.	 More	 than	 50%	 of	 those	
hanoks	 need	 to	 function	 as	 a	 residence	
with	the	average	hanok	size	of	more	than	













Development	 Institute,	 in	 2005	 there	
were	 approximately	 20,000	 hanoks	 in	
Seoul.	In	2009	there	was	a	30%	decrease,	
leaving	 about	 14,000	 hanoks	 standing.99	
While	 the	 government	 has	 taken	 the	
steps	 to	 make	 policies	 to	 preserve	
hanoks,	 the	 acts	 of	 enforcing	 those	
policies	 have	 been	 weak	 and	 not	
regulated.	 Professor	 James	 H.	 Grayson	
has	 stated	 that	 “Korea’s	 city	 planning	
departments	seem	to	have	no	interest	 in	
history.	 They	 keep	 putting	 up	 the	 same	
buildings,”	 he	 said.	 “Since	 they	 have	
already	achieved	their	goal	of	becoming	a	
developed	 country	 to	 some	 degree,	 I	
hope	 they	 will	 turn	 their	 attention	 to	
their	 own	 culture	 and	 history,	 and	
transform	Daegu’s	Eupseong	into	Korea’s	
York.	That’s	why	I	submitted	the	report.”	
Grayson	 researched	 the	 hanoks	 in	 the	
city	of	Eupseong,	to	provide	details	about	
location,	 condition	 and	 features	 of	 the	
structures	in	a	report	he	submitted	to	the	
city	of	Daegu	and	the	Jung	District	Office	
in	 hopes	 that	 they	 seriously	 enforce	
hanok	preservation	in	the	Eupseong	area	





The	 United	 Nations	 Educational,	
Scientific	 and	 Cultural	 Organization	



















	 UNESCO	 World	 Heritage	
Committee	 has	 played	 a	 large	 role	 in	
preserving	 two	 hanok	 villages:	 Hahoe	
and	 Yangdong.	 The	 two	 historic	 clan	
villages	 are	 the	 most	 representative	 of	
the	 aristocratic	 Confucian	 culture	 of	 the	
early	 Joseon	Dynasty	 (1392‐1910).	 They	
fulfill	 Criterion	 (iii)	 and	 (iv)	 of	 the	





Committee.	 Located	 in	 the	 south‐eastern	
part	of	the	Korean	peninsula,	Hahoe	Folk	
Village	 is	 located	 in	 Andong	 and	
Yangdong	 Folk	 Village	 is	 located	 in	
Gyeongju.	 Hahoe	 and	 Yangdong	 are	 the	
most	 representive	 historic	 clan	 villages	
that	 have	 survived	 to	 this	 day	 since	 the	
Joseon	 Dynasty.	 Both	 villages	 have	 been	
under	 the	 protection	 of	 the	 National	
Heritage	 Protection	 Act	 since	 1984.	 In	
2010,	 both	 villages	 were	 inscribed	 as	
World	Heritage	Sites.101	
	
UNESCO	 also	 promotes	 the	


















‐ Social	 practices,	 rituals	 and	 festive	
events	
‐ Knowledge	 and	practices	 concerning	
nature	and	the	universe	
‐ Traditional	craftsmanship	
These	 domains	 were	 made	 to	 set	 the	
agenda	 on	 how	 to	 identify	 intangible	
cultures.		
	
The	 International	 Council	 on	
Monuments	 and	 Sites	 (ICOMOS)	 is	 an	
association	 that	 focuses	 on	 the	
conservation	 of	 cultural	 heritage.	 The	
policies	 and	 charters	 that	 have	 been	
adopted	 by	 ICOMOS	 and	 which	 can	 be	
applied	 to	 hanok	 conservation	 and	
protection	are:		
‐ The	 Venice	 Charter	 (also	 known	
as	“The	 International	Charter	 for	
the	Conservation	and	Restoration	
of	 Monuments	 and	 Sites”)	 was	
founded	 in	 1964	 in	 Venice,	 Italy	
during	 the	 Second	 International	
Congress	 of	 Architects	 and	
Technicians	 of	 Historical	
Monuments.	 The	 Venice	 Charter	
established	 the	 International	
Council	on	Monuments	and	Sites	
(ICOMOS).	 Article	 1	 of	 the	
Charter	 declares	 that	 there	 is	
more	 to	 heritage	 than	 famous	
buildings	and	artworks.	
	
“ARTICLE	 1.	 The	 concept	 of	 an	
historic	 monument	 embraces	 not	




development	 or	 an	 historic	 event.	
This	 applies	 not	 only	 to	 great	































































These	 charters,	 principles	 and	 doctrines	
have	laid	the	foundation	for	the	methods	
on	 preservation	 and	 protection	 of	












Hanoks	 are	 at	 a	 crossroad	 in	
Korea’s	 past	 and	 future.	 While	
preservation	 policies	 and	 supporting	
organizations	 have	 been	 established,	 it	
takes	 local,	 national,	 and	 international	
efforts	 to	 understand	 the	 importance	 of	
maintaining	 the	 tangible	 and	 intangible	
heritage	 of	 a	 culture.	 The	 idea	 of	
preservation	is	met	with	challenges	from	
hanok	 owners	 and	 land	 developers,	 but	
the	 tragedy	of	waiting	 till	 it	 is	 too	 late	 is	
an	 issue	 that	 will	 not	 have	 to	 be	
mentioned.	 Several	 activists	 have	 voiced	
their	 concerns	 and	 have	 been	 studying	
the	 current	 situation	 to	 find	 possible	
solutions	 on	 how	 to	 keep	 the	 tradition	
and	 heritage	 alive	 in	 an	 urban	 city	
context.		
	
	 Hanoks	 are	 gaining	
acknowledgement	 for	 their	 significance	
in	 as	 a	 historical	 element.	 Hanok	
lifestyles	 are	 also	 becoming	 a	 trend,	
which	 promotes	 hanok	 education.	 With	
the	efforts	of	those	in	local,	national,	NGO	
international	 levels,	 the	 preservation	 of	
hanoks	 are	 becoming	 a	 serious	 and	 real	

























































































































	 The	 concept	 “contemporary	
hanok”	 suggests	 that	 time	 has	 been	 a	
significant	 element	 in	 the	 change	 from	
the	 typical	 traditional	 to	 present	 day	
hanoks.	 In	 this	 chapter,	 the	 issues	
regarding	 contemporary	 hanoks	 will	 be	
discussed,	focusing	on	the	different	types	
of	 adaptive	 reuse	 and	 the	 changes	 of	
renovated	 residential	 hanoks.	 Through	
analysis	 and	 case	 studies,	 this	 chapter	
will	 provide	 a	 better	 understanding	
about	hanoks	 in	 the	present	day	and	 the	
different	approaches	that	are	being	taken	
to	 preserve	 the	 structures.		
	
	 In	Seoul,	Korea,	 there	has	been	a	
growing	 concern	 for	hanok	 preservation	
and	maintaining	 the	 unique	 elements	 of	
Korean	 culture	 and	 heritage.	 Compared	
to	 the	 hanoks	 in	 Seoul,	 the	 traditional	





likely	 to	 be	 in	 danger	 of	 being	 replaced.	
The	 hanoks	 in	 Seoul	 are	 threatened	 by	
high‐rise	 apartment	 redevelopment	
plans.	Due	to	the	rapid	growth	of	the	city	
and	 the	 high	 demand	 for	 housing,	many	
hanoks	 were	 demolished	 and	 replaced	
with	 high‐rise	 apartments.	 While	 many	
hanoks	 continue	 to	 function	 as	 a	
residence,	new	uses	for	hanok	structures	
have	 been	 adapted	 as	 a	 means	 of	
preservation.	 The	 adaptive	 reuse	 and	





































A	 hanok	 is	 intended	 for	
residential	 purposes.	 Recently,	 there	
have	 been	 many	 adaptive	 reuses	 and	
renovations	of	hanok	spaces.	Hanoks	that	
continue	 to	 be	 used	 as	 a	 residence	 have	
been	 renovated	 to	 incorporate	 the	
traditional	 and	 contemporary	 styles	 of	
Korean	 culture.	 Renovations	 and	
adaptive	 reuses	 of	 hanoks	 are	 steadily	
becoming	 a	 type	 of	 trend	 in	 the	 hanok	
concentrated	 neighborhoods.	 With	
people	 becoming	 more	 aware	 of	 the	
cultural	 traditions	 of	 hanoks,	 it	 is	







Some	 of	 the	 adaptive	 reuses	 of	
hanoks	 may	 seem	 unusual,	 but	 the	
transition	 of	 the	 changing	 functions	 of	 a	
hanok,	 as	 a	 means	 to	 preserving	 a	
building,	 has	 innovative	 and	 inspiring	
notions.	In	traditional	times,	hanoks	were	
used	 as	 a	 residence	 for	 an	 extended	
family.	In	recent	days,	the	adaptive	reuse	
of	 hanoks	 has	 become	 a	 favored	
development	 and	 trend	 in	 commercial	
and	residential	areas.			
	
Some	 types	 of	 adaptive	 reuse	 of	
hanoks	 are	 homestay	 or	 guesthouses,	
dentist	 offices,	 business	 offices,	 culinary	
schools,	 restaurants	 and	 tea	 houses	 to	
name	 a	 few.	 Hanok	 homestays	 and	
guesthouses	 have	 become	 immensely	
popular	 for	 Koreans	 and	 foreigners.	
Often	 times,	 travelers	who	stay	 in	hanok	
guesthouses	are	naturally	introduced	to	a	





before	 entering,	 to	 floor	 heating	 system	
when	 sleeping	 on	 the	 floor,	 to	 opening	
the	 room	 door	 to	 the	 madang	 in	 the	
morning.	 These	 gestures	 and	
mannerisms	 give	 visitors	 of	 a	 hanok	 a	







Smaller	 businesses	 such	 as	
dental	 offices,	 architecture	 firms,	 and	
boutique,	 to	 name	 a	 few	 amongst	 many	
other	 types	 of	 businesses,	 have	 found	 a	
creative	 way	 to	 convert	 the	 spaces	 of	 a	
hanok.	 While	 the	 hanok	 often	 loses	
essential	 spatial	 qualities	 of	 a	 home,	
there	 remains	 a	 significant	 difference	
between	 an	 office	 building	 and	 a	 hanok	
space	 that	 make	 the	 adaptive	 reuse	
desirable.	 	 The	 small	 scale	 of	 the	 hanok	











The	 adaptive	 reuse	 of	 a	 hanok	
turned	 restaurant,	 teahouse	 or	 café	 has	
been	 quite	 the	 trend	 in	 Seoul.	 The	
identity	 of	 a	 hanok	 café,	 teahouse,	 or	
restaurant	 is	 unique	 and	 draws	 the	
attention	 of	 people	 far	 and	 wide.	 Many	
Koreans	 and	 foreigners	 seek	 out	 these	
spaces	 to	 enjoy	 good	 company	 in	 a	 cozy	
memorable	 space	 and	 to	 absorb	 the	
ambience	of	a	Korean	space.		
	
	 The	 adaptive	 reuses	 of	 hanoks	
require	 alterations	 of	 the	 interior	 space	
that	 completely	 change	 the	 essential	
spatial	qualities	of	a	hanok.	Although	the	
change	 is	 drastic,	 the	 idea	 of	 a	 hanok	
structure	 and	 space	 being	 reused	 in	 a	
creative	 and	 innovative	 approach	 is	 the	




















hanok	 captures	 the	 space	 in	 a	 modern	
light	without	having	completely	changed	
the	 structure.	 Although	 more	 furniture	
and	accessories,	 such	 as	 art	 pieces,	 have	
been	 incorporated,	 the	 presence	 of	 the	
exposed	 roof	 structure	 system	 becomes	
one	 of	 the	 highlights	 of	 the	 room.	
Similarly,	in	the	renovated	kitchen	image,	
the	 color	 of	 the	 wood	 brings	 a	 natural	
glow	to	the	space	that	traditional	hanoks	
may	 have	 shared.	 Although	 there	 is	 an	
abundance	 of	 additional	 appliances	 and	
countertop	 spaces,	 there	 is	 something	
about	 the	 natural	 element	 that	 may	
capture	more	of	the	essence	of	traditional	
space,	 than	 if	 there	 were	 no	 wood	
surfaces.	 	 In	 the	 image	 below	 of	 the	
kitchen,	 a	 contemporary	 kitchen	 setting	
has	been	placed,	with	kitchen	appliances	
and	 food	 preparation	 spaces.	 The	 space	
may	be	no	different	from	the	layout	of	an	
apartment	kitchen.	However,	the	exposed	
wooden	 columns	 signify	 more	 than	












In	 recent	 day,	 living	 in	 a	 hanok	
has	become	a	desirable	lifestyle	for	many	
contemporary	 Korean	 people.112		 Living	
in	a	hanok	means	being	closer	to	natural	
elements	 and	 allows	 a	 family	 to	 have	
indoor	 and	 outdoor	 experiences	 within	


























	 By	 using	 case	 studies	 to	
investigate	 how	 traditional	 hanoks	 have	
been	 adaptively	 reused,	 it	 is	 possible	 to	
analyze	the	changes	that	have	been	made.	
The	 three	 adaptive	 reuse	 cases	 are	 the	
Choi	 Sunu	 House,	 Yeon	 Café,	 and	 e‐
Mideum	 Dental	 office.	 The	 case	 studies	
have	 unique	 variations	 on	 how	 a	
residential	hanok	 could	 transform	 into	 a	
public	 space	 without	 compromising	 the	




the	 area	 of	 Bukchon	 is	most	 likely	 to	 be	
mentioned	 as	 one	 of	 the	 high	 density	
hanok	neighborhoods	 that	 remain	 intact.	
Bukchon	 has	 been	 a	 residential	 area	
since	the	early	1900s.	The	term	Bukchon	
is	defined	as	northern	village	 (due	 to	 its	
location	 in	 the	 northern	 part	 of	 Seoul)	
and	 consists	 of	 the	 districts	 of	 Gahoe‐
dong,	 Gye‐dong,	Wonseo‐dong,	 Jae‐dong,	
Palpan‐ong	 and	 Samcheong‐dong. 113	
According	 to	 pungsu,	 which	 evaluates	
land,	 mountain	 and	 water	 and	 connects	
these	 aspects	 to	 human	
fortune/misfortune,	 peace/calamity,	 and	
advancement/decline	 Bukchon	 is	 the	
ideal	 location	 for	 living	 with	 mountains	
to	 the	 north	 and	 the	 river	 to	 the	 south.	
Bukchon	 is	 also	 surrounded	 by	
prominent	 landmarks	 of	 Korea:	
Gyeongbok	 Palace	 (to	 the	 left)	 and	
Changdeok	Palace	(to	the	right).		
	
In	 Bukchon,	 some	 types	 of	
adaptive	reuse	of	hanoks	are	homestay	or	
guesthouses,	 dentist	 offices,	 business	







Having	 a	 business	 in	 a	 hanok	 structure,	
allows	clients,	 customers,	 and	visitors	 to	
feel	 comfortable	 and	 warm,	 with	 the	
natural	materials	and	human	scale	spaces.	
The	 space	 is	 also	 reminiscent	 and	
symbolic	of	Korean	culture	and	heritage.		
	
	 In	 order	 to	 understand	 the	
transitions,	the	focus	of	this	research	will	
deal	with	three	issues.	To	begin	with,	it	is	
important	 to	 acknowledge	 how	 the	
rooms	 have	 changed,	 in	 terms	 of	
expansions,	additions,	or	removals.	Then	
it	 is	 significant	 to	 know	 how	 the	 spatial	
changes	 effect	 the	 interactions	 of	 those	
who	 live	and	visit	 the	home.	And	 finally,	
by	analyzing	 the	spatial	 changes	and	 the	
interactions,	 it	 is	 possible	 to	 understand	
how	 those	 changes	 apply	 to	 the	
contemporary	 family	 lifestyle.	 The	
changes	made	reflect	how	the	family	has	
developed	 over	 time	 and	 which	 spaces	
have	 remained	 significant	 and	 which	
spaces	may	have	become	 irrelevant.	The	
analysis	of	these	issues	will	be	presented	
within	 the	context	of	 the	 following	 three	
case	studies,	so	as	to	connect	the	changes	
made	 with	 the	 renovations.	 	 Following	
the	analysis	of	the	case	studies	will	be	the	



























































	 The	 Choi	 Sunu	 House	 is	 located	
in	 the	 Seongbuk	 district	 of	 Seoul.	
Seongbuk	district	 is	 a	 residential	 area	 in	
the	 mid‐northern	 part	 of	 Seoul.	 The	
Seongbuk	 district	 is	 one	 of	 the	 older	
districts	and	contains	many	historic	sites	
of	 Seoul	 such	 as	 the	 parts	 of	 the	 Seoul	
Fortress,	 Mount	 Bugak,	 and	
Seonjamdanji.		
	
The	 events	 surrounding	 the	
preservation	 of	 the	 Choi	 Sunu	 hanok	
represents	 the	 start	 of	 Korean	 people’s	
growing	 interest	and	appreciation	 in	 the	
heritage	and	culture	of	 their	past.	Unlike	
the	temples	and	palaces	in	Korea	that	are	
protected	 and	 maintained	 by	 the	
government,	 the	 Choi	 Sunu	 house	 is	
regulated	 by	 a	 non‐governmental	
organization	 that	 was	 established	 by	 a	
civic	 group.114	Donations	 were	 made	 by	
about	 30	 people	 to	 save	 the	 house	 from	


















and	 functioned	 as	 a	 home	 until	 2002.115	
The	 house	 was	 in	 dire	 need	 of	 repair	
when	 it	 was	 purchased	 by	 the	 National	
Trust	of	Korea	in	2002.	In	2004,	after	the	
house	 underwent	 heavy	 restoration,	 the	
doors	were	open	to	the	public.	The	house	
functions	 as	 a	 museum	 in	 memory	 of	
Sunu	 Choi	 and	 his	 contribution	 to	 and	
appreciation	 of	 Korean	 traditional	 art	
and	architecture.					
	
	 The	 Choi	 Sunu	 House	 is	 in	 the	














기역,	 in	 Korean	 is	 pronounced	 gi‐yeog)	
and	ㄴ	(the	name	of	the	character	is 니은,	
in	 Korean	 is	 pronounced	 ni‐eun).	 The	
ㄱ shaped	 side	 of	 the	 hanok	 was	 the	
anchae	 and	 the	 ㄴ shaped	 side	 was	 the	
outer	chae.	The	two	shapes	together	form	
a	 ㅁ shape	 (the	 name	 of	 the	 character	











passed	 away.	 Sunu	 Choi	 served	 as	 the	
director	of	the	National	Museum	of	Korea	
from	 1974~1984	 and	 has	 made	 many	
contributions	 to	 the	 exploration	 of	
Korean	ceramics	and	tradition,	wood	arts,	
and	 art	 history.	 	He	was	well	 known	 for	
his	 efforts	 to	 discover,	 preserve,	 and	
revive	 Korean	 traditional	 art.	 His	
dedication	 to	 developing	 Korean	
museums,	 and	 sharing	 Korean	 beauty	







traditional	 art	 continue	 to	 play	 a	 role	 in	
the	 understanding	 of	 Korean	 traditional	
art.		
	
The	 house	 became	 the	 largest	
addition	 to	 Sunu	 Choi’s	 collection	 of	
Korean	 traditional	 art	 when	 he	 moved	
into	 the	 hanok.	 Along	 with	 his	 personal	
collection,	 he	was	 able	 to	put	 on	display	
his	 knowledge	 of	 Korean	 traditional	 art	
into	 the	 design	 of	 his	 home.	 The	
preservation	 of	 the	 house	 is	 also	





	 While	 exploring	 the	 Choi	 Sunu	
hanok,	 I	was	reminded	of	my	visit	 to	 the	
Kawai	 Kanjiro	 House	 in	 Kyoto,	 Japan.	
Kawai	Kanjiro	was	a	Japanese	potter	well	
known	 for	 his	 ceramic	 art	 works.	 His	
residence,	 which	 was	 also	 where	 his	
studio	and	kiln	were,	was	converted	into	
a	museum	 to	 exhibit	 his	 life’s	 work	 and	
lifestyle.	 To	 physically	 be	 in	 the	 space	
where	 Kawai	 Kanjiro	 had	 once	 worked,	
slept	 and	 ate	 was	 an	 intimate	 and	
profound	 experience	 that	 helped	 to	
better	 understand	 the	 man	 behind	 the	
works	 of	 art.117	In	 similar	 context,	 the	
Choi	 Sunu	 House	 became	 a	 museum	 to	
honor	 the	 man	 and	 his	 collection	 in	 a	
setting	 that	 he	 had	 personally	 put	
together.	 At	 the	 Choi	 Sunu	 House	 I	 was	
able	 to	 appreciate	 the	 sensitivity	 of	 the	
sequence	 of	 spaces	 that	 were	 arranged	
and	the	placement	of	art	pieces	that	were	
a	 part	 of	 Choi	 Sunu’s	 collection.	 He	was	










a	 lifetime	 of	 knowledge	 of	 Korean	
traditional	 art	 and	 architecture	 could	
bestow.		
	
An	 example	 of	 Choi	 Sunu’s	
display	 of	 Korean	 tradition	 and	 style	 is	
present	 in	his	arrangement	of	one	of	his	
art	 collection	 piece.	 	 Choi	 Sunu	 used	 to	
put	 a	white	 porcelain	 jar	 in	 front	 of	 the	
bamboo	 so	 that	 its	 shadows	 would	 fall	
across	the	jar	on	bright	moonlit	nights.	As	

















several	 changes	 that	 are	 beneficial,	 as	
well	 as	 disadvantageous,	 to	 the	 hanok.	
Part	 of	 the	 restoration	 called	 for	
modifications	 to	 some	 of	 the	 existing	
areas	in	order	to	convert	the	home	into	a	
museum.	 Due	 to	 the	 lack	 of	 proper	
maintenance	 of	 the	 hanok,	 many	 of	 the	
timber	 beams	 and	 roof‐tiles	 were	 found	
damaged	or	decaying,	and	were	replaced.	









From	 removals	 to	 additions	 and	 the	













residential	 hanok	 in	 order	 to	 convert	 it	
into	a	 living	museum	space.	 Some	of	 the	
major	changes	made	include,	but	are	not	
limited	 to,	 the	 removal	 of	 the	 detached	
entrance	stairs	that	was	in	the	alley	way,	
the	 boiler	 room,	 and	 the	 kitchen	 area.	
The	 changes	 in	 the	 new	 construction	
included	 parts	 of	 the	 outer	 chae	 and	
some	 storage	 areas.	 Spatial	 divisions	
were	 made	 to	 the	 rooms	 of	 the	 anchae	
according	 to	 the	 new	 needs	 of	 the	
museum.			
	
The	 outer	 chae,	 which	 consisted	
of	 the	entrance	gateway,	 an	office	 space,	
a	 bang,	 and	 a	 restroom,	 was	 the	 first	
space	 one	 would	 experience	 when	
entering	 the	 house.	 In	 the	 renovated	
hanok,	the	entrance	gateway	was	setback	
into	the	hanok	to	allow	for	the	new	stairs	




the	 National	 Trust	 of	 Korea.					
	
When	Sunu	Choi	was	living	in	the	
hanok,	 the	 spaces	 of	 the	 anchae	 were	
divided	 into	 four:	 one	 sarangbang,	 one	
bedroom,	 one	 anbang,	 and	 one	 kitchen.	
These	 spaces	 were	 the	 primary	 living	
quarters	 during	 Choi	 Sunu’s	 time.	 To	
recreate	 the	 interior	 spaces	 during	 Choi	
Sunu’s	 time,	 photos	 were	 used	 as	
reference	 for	 the	 placement	 of	 furniture	
pieces	 and	 artworks.	 However	 many	 of	
the	 spaces	 were	 either	 removed	 or	
rearranged	 to	 accommodate	 for	displays	
and	public	viewing.		
	 	
The	 boiler	 room,	 which	 was	
located	 on	 the	 northeastern	 end	 of	 the	
house,	was	demolished	to	create	an	open	
pathway	 that	 allows	 visitors	 to	 walk	
around	 the	 entire	 anchae	 and	 also	 to	
bring	back	the	curving	gesture	of	the	roof,	
where	 the	 boiler	 room	 had	 once	 been.	
The	 removal	 of	 the	 boiler	 room	 and	
kitchen	 was	 a	 well	 executed	 part	 of	 the	
renovation,	 not	 only	 because	 the	 boiler	
and	 kitchen	 spaces	 were	 no	 longer	
needed,	 but	 because	 the	 new	 pathway	
allows	 the	outdoor	and	 indoor	 spaces	of	
the	house	to	complement	each	other.	The	
pathway	 is	 an	 important	 element	 of	 the	
hanok	 because	 of	 the	 different	 views	 of	
the	hanok	and	madang	 that	are	captured	
and	 experienced	 as	 one	 takes	 the	 short	
course	 around	 the	 anchae.	 The	 pathway	
offers	 views	 of	 the	 interstitial	 space	
between	 the	anchae	 and	outer	chae.	 The	
redesign	 of	 the	 circulation	 path	 works	
well	with	 the	 new	 adaptive	 reuse	 of	 the	
hanok	 as	 a	 museum.	 Typically	 in	
museums,	 the	 flow	 and	 sequence	 of	
spaces	 that	 visitors	 will	 follow	 are	
important	to	consider	when	designing	an	
exhibition	 space.	 The	 stepping	 stones	
that	surround	the	anchae	create	a	playful	
yet	 careful	 setting	 to	 the	 walk,	 as	 the	








will	 be	 analyzed	 in	 order	 to	 understand	










space	 and	usage.	By	 taking	 a	 closer	 look	
at	 the	 Choi	 Sunu	 House	 project,	 it	 is	
possible	to	analyze	the	quality	of	space	in	
terms	of	what	has	been	gained	and	lost	in	
the	 adaptive	 reuse	 renovation.	 The	
analysis	 will	 focus	 on	 the	 entrance,	
kitchen,	anchae,	and	outer	chae,	as	 these	















The	 first	 recognizable	 physical	
change,	 in	 terms	 of	 entrance	 sequence,	
would	be	the	renovation	of	the	Choi	Sunu	
Hanok	 would	 have	 to	 be	 the	 entrance.	










Prior	 to	 the	 renovation	 a	 set	 of	
stairs	 which	 protruded	 from	 the	
envelope	 of	 the	 hanok	 was	 constructed.	
The	eight	steps	leading	up	to	the	gateway	
of	 the	 hanok	 jutted	 out	 into	 the	 road	
looking	like	a	big	block	of	concrete	which	
is	 placed	 in	 front	 of	 the	 home.	 However	
odd	 the	 appearance	 from	 the	 street,	 the	
position	 of	 the	 stairs	 kept	 to	 the	
traditional	 formality	 of	 an	 entryway,	
where	the	gate	was	typically	constructed	
in	 an	 area	 with	 a	 steep	 slope.122	The	





home	 would	 climb	 up	 the	 stairs	 and	
make	 a	 sharp	 left	 turn	 to	 face	 the	 front	
gate	before	entering.		
	
In	 the	 new	 entrance	 way	 the	
protruding	 stairs	 are	 removed	 from	 the	
street	 and	 relocated	 into	 the	 hanok	
structure.	 The	 location	 of	 the	 entrance	
remains	 the	 same,	 but	 the	 stairway	 has	
been	turned	in,	so	that	those	entering	no	
longer	go	up	 the	stairs	and	 turn	 left,	but	
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include	 an	 additional	 room	 and	 storage	
space,	 a	 new	 entrance	 sequence	 (which	
was	 discussed	 above),	 and	 a	 resizing	 of	
the	 existing	 room.	 The	 expansion	 of	 the	
outer	 chae	 was	 made	 to	 improve	 the	
visitor’s	experience	and	understanding.		
	
The	 space,	which	 once	 consisted	
of	a	 library,	was	converted	into	the	head	
office	for	the	National	Trust	of	Korea.	 	In	
the	 process	 of	 conversion,	 the	 back	wall	
of	 the	 new	 office	 was	 relocated	 and	 the	
space	was	made	narrower.	The	wall	was	
brought	 in	 to	 make	 space	 for	 the	 back	
storage	area	and	pathway.124			
	
	 The	 expansion	 of	 the	 outer	 chae	
was	a	necessary	addition	to	the	hanok	in	
order	to	house	the	exhibition	of	the	Choi	
Sunu	 House.	 The	 exhibition	 has	 on	
display	some	of	Choi	Sunu’s	art	collection,	
along	 with	 information	 about	 the	 house	
and	life	of	Choi	Sunu.		
	
In	 addition	 to	 creating	 more	
space,	 the	 extension	 of	 the	 outer	 chae	
defines	the	central	courtyard.	Prior	to	the	
renovation	 the	 central	 courtyard	 space	






current	 layout	 emphasizes	 the	 centrality	
and	creates	a	kind	of	art	work	of	nature.	
The	original	organic	shape	of	 the	central	
















The	 kitchen	 was	 minimized	 and	
relocated	 to	 accommodate	 for	 a	








no	 longer	 necessary,	 so	 changes	 were	
made	to	rearrange	the	hanok	spaces.			
		
Prior	 to	 the	 renovations,	 the	
kitchen	 occupied	 a	 large	 portion	 of	 the	
hanok.	Once	located	on	the	eastern	end	of	




room,	which	 is	connected	 to	 the	kitchen,	
protrudes	 into	 the	 anmadang.	 The	
obstruction	does	little	to	compliment	the	









pathway	 allows	 visitors	 to	 have	 a	 full	










The	 kitchen	 space	 has	 been	
drastically	 reduced	 allowing	 room	 for	
other	parts	of	the	hanok	to	expand.	Oddly	
enough	 the	minimized	 kitchen	 functions	
in	 similar	 context	 to	 the	 traditional	
kitchens	 of	 a	 hanok,	 where	 food	
preparation	 and	 cooking	were	 done	 and	
taken	 to	 another	 room	 to	 be	 served	 and	
eaten.	 The	 renovated	 kitchen	 space	 for	
the	museum	is	used	to	make	tea	or	coffee,	
















The	 anchae	 has	 undergone	
several	 changes	 with	 respect	 to	 the	
original	state	of	the	hanok.	Some	parts	of	
the	anchae	have	been	altered	drastically,	
while	 some	 areas	 have	 remained	 intact	
since	 the	days	when	Sunu	Choi	occupied	
the	 home.	 With	 respect	 to	 the	 original	
layout	 of	 the	 hanok,	 many	 of	 the	 new	
spaces	can	be	opened	or	closed	according	
to	 when	 needed.	 While	 the	 physical	





manner	 in	which	 the	hanok	 is	 perceived	
by	 visitors,	 the	 restrictions	 of	 the	
organization	 that	 limit	 the	 experience	 to	
only	 the	 exterior	 spaces	 is	 rather	
disappointing.		
	
The	 original	 hanok	 layout	 was	
simple	 with	 less	 defined	 rooms	 and	 a	
much	 larger	kitchen.	 In	 the	renovation	it	
is	 possible	 to	 see	 what	 the	 program	
requirements	 were	 through	 the	 changes	
that	 were	 made.	 The	 large	 kitchen	 and	
boiler	 room	 were	 no	 longer	 needed,	 so	
the	 spaces	 were	 demolished.	 A	 kind	 of	
corridor	space	was	created	in	to	connect	
the	 restroom,	 daecheong,	 and	 storage	
spaces	 together.	The	corridor	was	a	nice	
addition	to	the	anchae	because	the	space	
could	 be	 open	 to	 or	 closed	 off	 from	 the	
daecheong.	 The	 corridor	 space	 is	 hidden	
behind	 the	 sliding	 doors,	 to	 offer	 a	









The	daecheong	 is	 one	 space	 that	
has	 not	 undergone	much,	 if	 any,	 change	
in	 the	 layout.	 The	 location	 remains	 the	
same,	 but	 the	 space	 has	 been	 enlarged,	
due	to	the	demolished	kitchen,	to	include	
an	 access	 way	 to	 the	 restroom.	 The	
anchae	 daecheong	 space	 is	 where	 many	
of	 Choi	 Sunu’s	 collection	 is	 presented	 in	
display	cases.126				
	
Currently	 the	 interior	 space	 of	
the	anchae	 is	not	physically	accessible	to	
the	public,	which	 in	 turn	affects	 the	way	
the	house	is	experienced	and	understood.	
Although	 the	 demolition	 of	 the	 kitchen	
allows	 visitors	 to	 circle	 around	 the	
anchae	 and	 see	 different	 perspectives	
through	 the	 windows,	 to	 actually	 be	 in	
the	 space	 would	 be	 a	 complete	
experience.	 Briefly	 mentioned	 earlier,	
when	 discussing	 about	 Sunu	 Choi,	 the	
Kawai	 Kanjiro	 House	 in	 Kyoto	
successfully	allows	visitors	to	have	a	total	
experience	by	walking	around	 the	house	
and	 roaming	 from	 room	 to	 room	 to	 see	
how	the	space	was	planned	and	getting	a	
hint	 of	 the	 life	 of	 Kawai	 Kanjiro.	 In	 the	
same	 manner,	 it	 would	 make	 sense	 for	
the	 anchae	 of	 the	 Choi	 Sunu	 House	 to	
have	 open	 doors	 and	 allow	 visitors	 to	
walk	 through	 the	 space	 for	 the	
experience	and	to	be	able	to	see	up	close	
the	 contents	 of	 the	 display	 cases.	 The	
display	cases	in	the	daecheong	space	that	
have	 been	 set	 out	 for	 visitors	 are	 not	
visible	 from	 the	 central	 courtyard	 space	
looking	 into	 the	 daecheong	 space.	 The	
distance	 and	 angle	 of	 the	 display	 cases	
make	 it	 difficult	 to	 appreciate	 the	 items	
that	 are	 exhibited,	 such	 as	 Choi	 Sunu’s	
camera	 and	 other	 objects	 that	 were	















As	 important	 as	 it	 is	 to	 view	 the	
house	 from	 the	 outside	 in,	 the	 inside	
looking	out	perspective	is	also	part	of	the	
essential	qualities	of	a	hanok.	 	Sunu	Choi	
spent	 many	 of	 his	 days	 indoors	 looking	
out	 and	being	 inspired	by	 the	 beauty	he	
was	 able	 to	 experience.	 Therefore	 as	 a	
part	 of	 the	 museum	 experience,	 the	































Café	 Yeon	 is	 located	 in	 the	
district	 of	 Samcheong‐dong	 in	 Seoul.	
Samcheong‐dong	 is	 a	 popular	
neighborhood,	 well	 known	 for	 the	
Samcheong‐dong	Walkway,	a	street	filled	
with	 art	 galleries,	 cafes,	 boutiques	 and	
restaurants.	Yeon	is	located	in	the	central	






























The	 Yeon	 café	 hanok	 is	 in	 the	
shape	 of	 the	 Korean	 alphabet	
character ㄱ	 (the	 name	 of	 the	 character	
is	 gi	 yeok)	 with	 a	 connected	 outer	 chae	














	 Considering	 the	 compact	 size	 of	
the	Yeon	café	hanok,	the	delightful	spaces	
that	 are	 contained	 in	 the	 café	 come	 as	 a	
surprise.	From	the	entryway	the	balcony	
feature,	 which	 was	 added	 in	 the	
renovation,	 presents	 a	 welcoming	 and	
open	 ambiance	 for	 customers	 who	
venture	 to	 the	 café.	 Upon	 entering,	 one	
passes	 through	 the	 gateway	 and	 is	
exposed	 to	 the	 cozy	 madang	 space.	




An	 interesting	 fact	 about	 the	
Yeon	café	hanok	is	that	the	location	of	the	
structural	elements	were	hardly	modified	
from	 the	 original,	 aside	 from	 the	 lower	
kitchen	 addition.	 The	 spatial	 functions	
have	 changed	 to	 accommodate	 for	 the	
café,	 yet	 the	 changeswere	 made	 with	




















Looking	 at	 the	 image	 of	 the	
façade	before	the	renovation,	it	is	evident	
to	 see	 how	 private	 and	 unrecognizable	
the	 entrance	 way	 was	 when	 the	 hanok	
functioned	 as	 a	 residence.	 The	 concrete	
wall	does	 little	 to	 identify	 the	home	as	a	
hanok,	 but	 instead	 barricades	 the	 home	
and	cuts	off	any	interaction	with	the	alley	
way.	In	the	photo,	the	space	to	the	left	of	
the	 entrance	 is	 the	 boiler	 room,	 which	
might	 explain	 why	 the	 wall	 seems	 so	
solid	and	typical,	as	the	room	is	not	used	
as	 a	 space	 for	 people,	 but	 more	 for	
utilities.	The	windows	to	the	boiler	room	
look	 as	 though	 they	 were	 used	 for	
ventilation,	 especially	 if	 there	 is	 a	 boiler	
in	the	room.	Also	seen	in	the	photo	is	the	
pipe	 that	 is	 attached	 to	 the	 wall	 right	
before	 the	 entrance	 way.	 The	 pipe	 was	
most	 likely	 placed	 as	 an	 afterthought	
with	 the	 advancement	 of	 technology,	






The	 renovation	 of	 the	 entrance	
was	 an	 excellent	 change	 with	 the	
intended	 adaptive	 reuse	 of	 the	 hanok.	
While	 the	 hanok	 is	 going	 from	 a	
residence	 to	 a	 café,	 the	 new	 entrance	
façade	 would	 look	 fitting	 in	 both	 the	
home	and	café	setting.	The	removal	of	the	
boiler	 room	 to	 create	 a	 small	 balcony	
area	 was	 a	 welcoming	 change	 from	 the	
solid	 concrete	 wall.	 The	 new	 balcony	
space	 is	 a	 nice	 transition	 from	 the	 alley	
way	to	the	front	of	the	hanok,	which	then	
leads	 to	 the	 entrance	 and	 into	 the	 café.	
The	boiler	room	was	removed	to	enlarge	
the	area	 for	visitors	 to	 lounge	and	meet.	
With	 modern	 heating	 systems,	 boilers	
have	 become	 smaller	 in	 size	 and	
integrated	 into	 the	 design	 of	 the	 hanok.	
The	 heating	 systems	 no	 longer	 require	
large	 amounts	 of	 space.	 The	 window	 of	




the	 hanok	 feels	 more	 open	 and	 inviting.	
The	 balcony	 sets	 back	 the	wall	 from	 the	
alley	 to	 create	a	 relief	 from	 the	 street	 to	
the	 house.	 By	 doing	 so,	 the	 balcony	
successfully	 buffers	 the	 street	 and	 the	
house	 and	 establishes	 an	 indirect	
connection	between	the	house,	alley	and	
street.	 From	 the	 main	 street,	 the	 Yeon	
café	may	not	be	 the	most	visible,	but	 for	





experience	 is	 worth	 the	 walk	 up,	
especially	with	the	delightful	appearance	
of	 the	 front	 façade	 and	 the	 unexpected	
interior.		
	
The	 pattern	 of	 the	 brick	 and	 the	
stone	 fencing	 was	 a	 nice	 addition	 to	
creating	 the	 feel	 of	 entering	 a	 hanok	 at	
the	 entrance.	 Traditionally	 when	
entering	 a	hanok,	 the	 entrance	 sequence	
involved	a	sense	of	revealing	the	hidden,	
by	 making	 turns	 into	 a	 space	 from	 the	
entry.	 The	 processional	 up	 the	 stairs	
leads	 one	 along	 the	 balcony,	 and	 then	
requires	 a	 sharp	 left	 turn	 into	 the	
madang	 space.	 The	 indirect	 methods	 of	














hanok,	 the	madang	 was	 poorly	 handled	
and	 planned	 in	 terms	 of	 how	 the	 space	
was	 utilized.	 With	 the	 restroom	 door	
opening	 out	 towards	 the	 madang,	 the	
area	 seemed	 to	 serve	 as	 an	 interstitial	
space	that	allowed	people	to	get	from	the	
living	 quarters	 of	 the	 hanok	 to	 the	
restroom.	 The	 space	 could	 also	 be	
described	 as	 an	 outdoor	 corridor,	 in	
place	 of	 madang,	 because	 the	 area	 had	
the	characteristics	of	a	corridor,	with	the	
connection	to	the	outdoors.	Although	the	
madang	 space	was	 limited	 in	size,	 it	was	
possible	 to	 create	 the	 ambiance	 of	 a	
madang	without	 jeopardizing	the	quality	
of	 the	 space.	 One	 area	 that	 was	
reminiscent	 of	 a	madang	 space	 was	 the	
area	 above	 the	 bathroom	 where	 the	
jangdoks	 were	 stored.	 In	 many	
traditional	 hanoks,	 jangdoks	 are	 placed	
and	 stored	 in	 the	 madang	 area.	 While	
jangdoks	 are	 primarily	 used	 to	 store	
fermented	 foods,	 there	 is	 an	 aesthetic	








The	 renovation	 of	 the	hanok	 did	
not	 affect	 the	madang	 directly;	 however	
changing	 the	 surrounding	 areas	
improved	 the	 quality	 of	 the	 madang	
space.	 The	 restroom	 size	 was	 reduced,	
making	 the	 madang	 large	 enough	 to	
include	a	low	performance	area	for	guest	
performances	 or	 just	 to	 use	 as	 a	 seating	
space	 for	 customers	 who	 prefer	 to	 sit	
outdoors.	The	door	was	 relocated	 to	 the	
side,	 so	 that	 the	wall	 facing	 the	madang	























































































































































































Prior	 to	 the	 renovations,	 the	
restroom	 was	 a	 functioning	 utility	
without	 aesthetic	 considerations.	 In	
terms	of	location,	the	restroom	looks	like	
the	 most	 distinguished	 space	 as	 it	 is	
situated	 in	 the	 center	 of	 the	 madang	
within	 view	 from	 any	 of	 the	 indoor	
spaces.	With	that	in	mind,	the	appearance	
of	 the	 restroom	 is	 not	 a	 desirable	 or	
appealing	 sight.	 With	 not	 much	 thought	
to	 the	exterior	appearance,	 the	restroom	
looks	massive	and	disproportional	to	the	











While	 the	 location	 has	 not	
changed	 in	 the	 renovation	 process,	 the	
redesign	of	the	exterior	and	repositioning	
of	 the	door	 changes	 the	ambiance	of	 the	
space.	 The	 thoughtful	 consideration	 of	
the	 patterns	 on	 the	 exterior	 bathroom	
wall,	 that	 faces	 the	 madang,	 makes	 the	
space	 more	 presentable	 and	
approachable.	 By	 relocating	 the	 door,	 a	
sense	 of	 privacy	 is	 restored	 for	 the	
restroom	 users.	 The	 patterning	 helps	 to	
alleviate	 the	 mass	 of	 the	 restroom.	 The	
new	wall	also	serves	as	a	backdrop	to	the	
madang	 space	 where	 visitors	 can	
appreciate	an	outdoor	space.	
	
The	 renovation	 is	 a	 successful	
approach	 to	 improving	 the	 area.	 No	
longer	 recognizable	 as	 a	 restroom,	 the	
renovation	 offers	 a	 sense	 of	 privacy	 for	
users	and	a	delightful	aesthetic	visual	for	
guests	 and	 customers	 who	 happen	 to	
glance	at	 the	madang	 from	 time	 to	 time.	
The	 relocation	 of	 the	 door	 was	 a	
wonderful	 enhancement	 for	 the	madang	
and	 for	 the	 restroom.	 With	 the	 door	
removed	 from	 direct	 view,	 the	 madang	





approachable	 by	 guests,	 and	 not	 just	
people	 who	 need	 to	 use	 the	 restroom.	
The	 madang	 can	 be	 used	 as	 it	 was	
intended,	 as	 an	 outdoor	 gathering	 space	
or	to	do	simple	chores,	such	as	drying	or	
dusting	 off	 clothes.	 	 The	 size	 of	 the	
restroom	 has	 become	 smaller,	 but	 the	
treatment	of	 the	exterior	wall	allows	the	
restroom	 to	 have	 a	 unique	 façade	
without	 being	 overbearing	 or	
unwelcoming.		
	
In	 addition	 to	 the	 exterior	
improvement,	 the	 interior	 of	 the	
restroom	has	enhanced	from	the	original	
state.	 In	 the	before	 image,	one	could	 see	
the	 thickness	 of	 the	 roof	 slab	 and	 the	
jangdoks	 pots	 that	 were	 placed	 on	 the	
roof	 to	 store	 foods	 for	 long	 periods	 of	
time,	 shows	 the	 type	 of	 load	 that	 was	
bearable	 for	 the	 roof.	 In	 the	 renovation,	
the	 thick	 solid	 roof	 is	 replaced	 with	 a	
glass	 brick	 roof,	 which	 allows	 natural	
light	 in	 to	 the	 restroom.	 Though	 the	
restroom	 is	 small	 in	 size,	 there	 is	 a	
pleasant,	 light,	 and	 comfortable	 feeling	
when	using	the	space.	While	the	roof	can	
no	 longer	 be	 used	 as	 a	 storage	 space	 to	
hold	 jangdoks	or	other	objects,	 the	glass	
brick	 roof	 offers	 an	 innovative	 way	 to	
























E‐Mideum	 Dental	 Office	 can	 be	
found	on	the	main	road	of	Gahoe	district	
in	 Seoul,	 Korea.	 Located	 in	 a	 hanok‐
concentrated	 area	of	Bukchon,	 the	office	
has	become	a	landmark	for	the	rare	type	
of	 business	 in	 a	 hanok.	 In	 the	 area	 of	
Gahoe‐dong,	many	hanoks	that	have	been	












Prior	 to	 becoming	 a	 dental	 office,	 the	
hanok	of	the	e‐Mideum	Dental	Office	was	
originally	two	separate ㄴ‐shaped	hanoks	
(the	 name	 of	 the	 character	 is 니은,	 in	
Korean	 is	 pronounced	 ni‐eun)	 and	
connected	 the	 homes.	 With	 as	 little	
reconstruction	 and	 restructuring	 of	 the	
















	 By	 comparing	 the	 before	 and	
after	renovation	floor	plans,	it	is	possible	
to	 understand	 how	 the	 change	 from	
home	to	dentist	office	was	proceeded	and	
what	was	needed	to	meet	 the	needs	of	a	
dental	 office.	 Interestingly,	 the	 dental	
office	 has	 managed	 to	 maintain	 most	 of	
the	 structural	 members,	 with	 the	
exception	 of	 badly	 deteriorated	
components.	 While	 the	 structure	 was	
kept	 as	 much	 intact	 as	 possible,	 the	
spatial	 layout	 was	 adapted	 to	 better	 fit	
the	dental	office.		
	
	 The	 result	 of	 the	 adaptive	 reuse	




daecheong	 space,	 located	centrally	 in	 the	
new	layout,	has	been	shifted	to	align	with	
the	 “indoor	 madang”.	 This	 allows	 the	
daecheong	 to	 function	 as	 the	 interstitial	
space	for	the	new	reuse.	When	the	doors	
of	 the	 daecheong	 are	 opened	 there	 is	 a	
strong	 visual	 connection	 of	 the	 whole	
hanok.	 When	 the	 doors	 are	 closed,	 it	
would	 seem	 as	 if	 the	 two	 hanoks	 were	
separate	 chaes	 or	 living	 quarters.	 Even	
with	 the	 renovation,	 none	 of	 the	 spaces	
physically	 connect	 or	 overlap	 to	 create	
any	direct	indoor	connections.	This	could	





where	 meals	 were	 prepared	 regularly,	
the	 kitchen	 spaces	 were	 reduced	 to	
accommodate	 for	 the	 new	use.	 Although	
the	 hanok	 is	 under	 one	 roof,	 the	 two	
kitchens	 remain,	 indicating	 that	 the	
kitchen	spaces	may	be	set‐up	as	a	kitchen,	
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line,	 which	 is	 unique	 to	 Korean	
architecture,	 becomes	 visible	 and	
provides	 a	 stable	 appearance	 to	 the	
whole	 house.	 A	 large	 stone	 sign	 at	 the	
entrance	 indicates	 that	 the	 hanok	 is	 a	
dentist	 office.	 The	 renovation	 of	 the	
building	envelope	was	done	with	careful	
attention	to	relate	to	the	neighborhood	of	
hanoks.	Compared	 to	 the	previous,	 there	
is	a	pleasant	and	welcoming	ambience	to	











occupied	 the	 main	 rooms	 of	 the	 hanok.	




dental	 operations,	 the	 walls	 were	
removed	to	enlarge	the	treatment	rooms.	
The	 treatment	rooms	have	become	open	
spaces,	 with	 no	 obstructions	 from	
columns.	 While	 a	 bang	 is	 typically	 a	




The	 large	 dental	 equipment	 is	
well‐proportioned	 with	 the	 enlarged	
rooms,	 which	 gives	 the	 overall	 space	 a	
nice	ambience.			
	
	 Another	 success	 of	 the	 reuse	 of	
the	dental	office	in	a	hanok	deals	with	the	
environmental	 relief	 of	 the	 patients.	
Unlike	 a	 regular	 office	 building	 with	
typical	 tile	 ceilings,	 the	hanok	 space	 has	
the	 natural	 exposed	 roof	 structure.	 The	
warm	colors	of	 the	exposed	wood	of	 the	














































































































































































converted	 into	 an	 indoor,	 naturally	 lit	
waiting	 area	 for	 patients.	 Although	 the	
space	 is	 no	 longer	 directly	 connected	 to	
the	outdoor,	it	has	been	designed	to	offer	
a	 sheltered	 outdoor	 experience,	 with	
indirect	sunlight	and	protection	from	bad	
weather	 conditions,	 such	 as	 rain	 and	
snow.	 Although	 the	 space	 offers	 a	
comfortable	and	relaxing	experience,	 the	
furniture	is	a	damper	to	the	ambience	of	
the	 madang	 and	 hanok.	 Madangs	 are	
typically	 kept	 simple	 with	 little	 to	 no	
furniture.	 The	 choice	 of	 furniture	 in	 this	
case	 does	 very	 little	 to	 complement	 the	
hanok	 and	 seems	 to	 have	 a	 life	 of	 their	
own	in	the	space.	Although	a	waiting	area	
for	 a	 dental	 office	 is	 necessary	 to	 have,	
there	 could	 have	 been	 a	 more	 sensitive	
approach	 to	 creating	 a	 seating	 area	 for	
patients.	 However,	 the	 waiting	 room	
space	 is	 an	 innovative	 idea	 for	 creating	
an	 “indoor	 madang”	 experience.	 This	
system,	 although	 not	 technically	





After	 the	 renovation,	 the	 barrier	
that	existed	between	the	madang	and	the	
daecheong	space	was	removed	to	connect	
the	 two	 hanoks	 together.	 The	 madang	
space,	located	in	the	southern	part	of	the	
hanok,	 provides	 ventilation	 for	 the	
connecting	daecheong	space.	The	madang	
is	 more	 private	 and	 separate	 from	 the	
main	 building.	 Unlike	 the	 “indoor	




























The	 Seon‐Eum	 Jae	 hanok	 is	
located	 in	 the	 district	 of	 Gahoe‐dong	 in	
Bukchon,	 Seoul,	 Korea.	 In	 present	 day,	
Gahoe‐dong	 is	 one	 of	 the	 few	 remaining	
hanok‐concentrated	 areas	 in	 Seoul	 that	
have	 remained	 intact.	 While	 there	 are	
many	 hanoks	 that	 have	 become	
commercialized,	there	are	still	some,	like	










The	 original	 homeowner	 lived	 in	 the	
Seon‐Eum	Jae	hanok	 from	1934	 to	 2006.	
In	2006	the	hanok	was	sold	to	a	family	of	
four,	who	repaired	and	updated	the	living	
spaces	 to	 meet	 the	 needs	 of	 a	











the	 shape	 of	 the	
Korean	 alphabet	
character ㄱ	 (gi‐
yeok	 or	 기역)	 and	
ㅡ	(eu	or 으).	Seon‐




home.	 	 The	 two	ㄱ	
shaped	 living	 quarters	 consist	 of	 the	
anchae138	and	 the	 sarangchae139.	 The	ㅡ	






























Jae,	 derives	 from	 the	 Chinese	 characters		
善音齋.	 善,	 in	 the	 Korean	 language,	 is	
pronounced	 seon‐ha	 (선한),	 can	 be	
defined	as	good	or	nice.	音	is	pronounced	
eum‐ag	 (음악)	can	be	defined	as	song	or	
sound.	齋	 is	 pronounced	 jae	(재/집)	 can	
be	defined	as	house	or	home.	Taking	the	
first	 characters	 of	 the	 Korean	
pronunciation,	 the	 name	 Seon‐Eum	 Jae,	
house	 of	 good	 sounds,	 was	 given	 to	 the	
hanok.	 The	 story	 of	 the	 name	 goes	 back	
to	when	the	mother	of	the	hanok	had	her	
first	son.	While	her	son	was	 in	her	belly,	
the	 family	 members	 thought	 about	 a	
name	 to	give	 to	 the	child	and	 the	hanok.	
They	 hoped	 their	 child	 would	 be	
“someone	who	spreads	 the	good	sound”,	



























































In	 the	 process	 of	 renovation,	
many	 factors	 were	 taken	 into	
consideration	 to	 meet	 the	 needs	 of	 the	
family.	By	comparing	the	before	and	after	
renovation	 of	 the	Seon‐Eum	Jae	hanok,	 it	
is	 possible	 to	 understand	 the	 transition	
into	a	contemporary	hanok.	Important	to	











interactions	 as	 well	 as	 the	 spatial	
qualities.	
	
In	 2006,	 before	 the	 new	 owners	
moved	 in,	 the	 hanok	 was	 renovated	 to	
meet	 the	 needs	 for	 a	 family	 of	 four:	 the	
parents,	 in	 their	 late	 30s,	 and	 their	 two	







modest.	 Many	 of	 the	 changes	 dealt	 with	
the	 spatial	 organization	 of	 the	 existing	
spaces.	 Some	 of	 the	 significant	 changes	
made	were	in	the	entrance,	corridor,	new	
rooms,	 kitchen	 expansion	 and	 an	
additional	 cellar.	 These	 areas,	 while	
remaining	 within	 the	 extent	 of	 the	




spaces	 are	 more	 apparent	 and	 easy	 to	
assess,	 the	 changes	 in	 the	 quality	 of	 the	
space	 takes	 a	 step	 further	 into	 the	
lifestyle	 of	 the	 family.	 In	 the	 following	




change	 in	 family	 formation,	 need	 for	
more	 privacy,	 and	 more	 permanent	
spaces	 are	 a	 few	 of	 the	 effects	 of	 a	
contemporary	lifestyle.		
	
In	 traditional	 Korean	 lifestyle,	
extended	families	resided	in	hanok.	Often	
times	 extended	 families	 included	 three	
generations	of	members	under	one	 roof.	
This	 type	 of	 family	 system	 involved	 a	
hierarchy	 in	 spatial	 arrangement.	 For	
instance,	 the	 oldest	 members	 of	 the	
family	 would	 sleep	 in	 the	 warmest	 area	
of	 an	 ondol	 room,	 while	 the	 youngest	




in	 the	 traditional	 lifestyle.	 With	 an	
extended	 family,	 it	 was	 uncommon	 to	
have	 a	 room	 to	 oneself	 without	 the	
company	 of	 another	 member	 of	 the	
family.	 In	 a	 contemporary	 household,	
typically	 consisting	 of	 the	 immediate	




Another	 difference	 in	 the	 past	
and	present	lifestyles	would	be	the	sense	
of	 permanence	 of	 a	 space.	 In	 the	 past	
when	families	were	larger	and	space	was	
limited,	 many	 of	 the	 rooms	 were	
multifunctional	 and	 utilized	 for	 several	
different	 activities.	 During	 the	 day	 the	
room	may	be	used	to	do	chores,	while	in	
the	 evening	 the	 rooms	 would	 become	 a	
place	 to	 sleep.	 With	 the	 family	 sizes	
becoming	 smaller,	 more	 space	 has	 been	
available	for	the	family	so	as	not	to	use	a	
space	 for	 more	 than	 one	 reason.	 There	
are	 separate	 rooms	 for	 sleeping	 and	 a	
separate	 room	 for	 activities.	 The	





not	 be	 experienced	 in	 the	 same	 way	 as	
they	once	were,	it	is	possible	to	maintain	
certain	 qualities	 of	 the	 space,	 regardless	
of	 the	 changing	 times.	 In	 the	 case	 of	 the	
madang,	 or	 courtyard,	 the	 quality	 of	
space	has	gradually	transitioned	from	an	
outdoor	 family	 space	 to	 a	 circulation	
space.	The	courtyard	space	had	a	natural	
quality	which	was	 lost	 in	 the	 renovation	
with	 granite	 stone	 flooring.	 The	 issue	 of	
the	 lost	 quality	 of	 space	 will	 be	 further	
discussed	in	the	chapter	when	comparing	
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meal	 together,	 they	 sit	 at	 a	 table	 with	


















	 Prior	 to	 the	 construction	 of	 a	
cellar,	 storage	 spaces	 were	 scattered	
throughout	 the	 hanok.	 Traditionally,	 the	
idea	 of	 storage	 was	 different	 from	
contemporary	 life.	 Objects	 were	 stored	
for	 long	 durations	 of	 time	 and	 were	
typically	 essential	 things	 (such	 as	 food	
that	 needed	 fermenting	 or	 clothing	 for	
different	 climates).		
	
	 In	 contemporary	 lifestyle,	
storage	is	not	as	essential,	but	often	times	
a	 matter	 of	 leisure	 needs.	 In	 such	 a	
commercial	society,	the	values	and	ideals	
of	 storage	 space	 means	 more	 than	 just	
preserving	 objects.	 Storage	 space	 could	
become	a	room	for	a	private	collection	or	
a	small	library.	The	cellar	was	created	to	













The	 observations	 of	 the	 changes	
made	of	 the	Seon‐Eum	Jae	hanok	express	
what	 it	 means	 to	 transition	 from	
traditional	 to	 contemporary,	 both	
physically	 and	 mentally.	 Many	 of	 the	
changes	 affected	 not	 only	 the	 space,	 but	
the	 interactions	 and	 functions	 as	 well.	
Traditionally,	 many	 of	 the	 spaces	 of	 a	
hanok	 were	 multifunctional;	 the	 rooms	
became	dining	spaces	during	meal	times,	
the	 madang	 was	 used	 for	 a	 variety	 of	
activities,	 and	 the	 kitchen	 was	 not	 only	
served	the	purpose	of	preparing	food,	but	
heated	 the	 adjacent	 rooms	 as	 well.	
However	 the	 contemporary	 lifestyle	
changes	 seem	 to	 have	 lost	 some	 of	 the	
ability	 to	 create	 a	 space	multifunctional.	
Some	of	the	activities	of	a	family	seem	to	
have	a	designated	space	in	the	home;	for	
example	 the	 new	 dining	 table	 in	 the	
kitchen	 means	 meals	 will	 be	 had	 in	 the	
kitchen.	In	the	case	of	the	kitchen	
	
The	 Seon‐Eum	 Jae	 hanok	 may	
have	 physically	 undergone	 a	 renovation,	
but	 the	 essence	 of	 the	 hanok	 remains	
intact.	 The	hanok	was	 first	 built	 in	1934	
to	house	a	family.	At	that	time,	the	family	
brought	to	the	hanok	 their	standard	way	
of	 living.	 The	 memories	 of	 their	 elders,	
the	dishes	cooked	for	loved	ones,	and	the	
interactions	 that	 made	 the	 family	 were	
all	 captured	 in	 the	 hanok.	 This	 ideal	 is	
carried	on	 to	 the	2007	renovated	hanok.	
While	 the	 family	may	 have	 changed,	 the	
lifestyle	reflects	their	recollection	of	what	
it	 means	 to	 be	 a	 family.	 The	 physical	
changes	are	visibly	evident,	but	 it	would	
not	 be	 made	 possible	 without	 the	
understanding	of	the	Korean	culture	and	
heritage	 that	 exists	 in	 the	 lifestyle	 of	 a	
family.			
	
The	 hanok	 is	 more	 than	 just	 a	
physical	 representation	 of	 the	 Korean	
home.	 The	 collective	 memories	 and	
interactions	 that	 have	 occurred	 over	
generations	 are	 also	 what	 create	 the	
identity	 of	 a	 Korean	 home.	 While	 the	





































































































































































































































































































































































































































































































































































































































































to	 use	 the	 meoleum,	 or	 under	 window	
threshold	 (which	 was	 utilized	 as	 an	
armrest	when	 seated	 near	 the	window).	
This	 feature	 of	 a	hanok	 was	 particularly	
significant	 in	 traditional	days,	where	 the	
meoleum	was	used	as	not	only	a	armrest,	
but	 as	 a	 means	 to	 hide	 oneself	 when	
taking	 a	 nap	 by	 the	 window.143		 The	
height	 of	 the	 meoleum	 differentiates	 a	
window	 from	 a	 door,	 although	 the	
meoleum	 height	 is	 low	 enough	 to	 step	
over.		
		 In	 the	 renovation,	 the	 meoleum	
was	 preserved,	 but	 the	 space	 was	
transformed	 into	 a	 kitchen	 which	











In	 the	 redesign,	 the	 room	 with	
the	meoleum	was	designed	as	an	smaller	
common	room	or	guest	room,	depending	




traditional	 element	 of	 a	 hanok	 that	 is	
often	 lost	 in	 renovations,	 due	 to	misuse	
or	demolition	
	
	When	 seated	 by	 the	 meoleum,	




The	 height	 of	 the	 meoleum	 was	




of	 someone	who	would	nap	 in	 the	bang.	
The	 significance	 of	 the	 height	 can	 be	
identified	as	a	cultural	entity	of	a	hanok.				
	
There	 is	 a	 direct	 visual	
connection	 from	 the	 bang	 with	 the	









































































































































































































The	 International	 Council	 on	
Monuments	 and	 Sites	 (ICOMOS)	
approved	 a	 Charter	 on	 the	 Built	
Vernacular	Heritage	in	1999.	Established	
by	the	ICOMOS	12th	General	Assembly	 in	
Mexico,	 the	 principles	 were	 created	 as	
recommendations	 to	 be	 used	 in	
situations	 that	 involve	 the	 built	
vernacular	heritage.		
	
The	 five	 points	 of	 the	 Principles	
of	 the	 Built	 Vernacular	 Heritage	 can	 be	
generally	explained	as:		






‐	 The	 physical	 heritage	 should	 be	
considered	in	relationship	to	the	cultural	
context.	
‐	 The	 significance	 and	 integrity	 of	
architectural	 heritage	 should	 be	 evident	
throughout	 the	 building,	 not	 only	 in	 the	
façade	or	appearance.	
‐	 Conservation	 requirements	 and	 safety	
conditions	should	be	followed	properly.			
‐	 Structural	 restoration	 should	 be	 a	
method	 to	 attain	 the	 result	 of	 a	 whole	
building,	and	not	the	final	product.	144	
	
In	 addition	 to	 the	 Principles	 for	
the	Analysis,	Conservation	and	Structural	
Restoration	 of	 Architectural	 Heritage	
offers	 points	 that	 relate	 to	 the	 issue	 at	
hand.	 Two	 proposed	 principles	 have	
developed	 from	 the	 Principles	 for	 the	
Analysis,	 Conservation	 and	 Structural	





The	 two	 points	 of	 the	 Principles	
for	 the	 Analysis,	 Conservation	 and	
Structural	 Restoration	 of	 Architectural	
Heritage	can	be	generally	explained	as:		
‐	An	investigation	of	the	conditions	of	the	
existing	 structure	 is	 required,	 prior	 to	
any	interventions.			
‐	 The	 advantages	 and	 disadvantages	 to	
the	 architectural	 heritage	 should	 be	
determined	prior	to	any	action	taken.		
	
By	 referring	 to	 the	 ICOMOS	
Charters,	 the	 interventions	 look	 at	 the	
bigger	 picture	 on	 how	 to	 protect	 and	








takes	 into	 consideration	 the	 relationship	
of	 the	 cultural	 identity	 of	 the	 broader	
community	and	region.		
	
Based	 on	 the	 Principles	 of	
Conservation	 for	 the	 Built	 Vernacular	
Heritage,	 the	 Principles	 of	 Hanok	
Interventions	 should	 be	 followed	 when	
dealing	with	hanoks	that	are	in	the	midst	
of	 changing	 from	 traditional	 to	
contemporary,	 whether	 it	 is	 in	 terms	 of	
adaptive	reuse	or	renovation.	
	
	The	 seven	 points	 for	 the	Hanok	
Interventions	can	be	explained	as:		
‐	A	multidisciplinary	approach	should	be	
required	 to	 evaluate	 the	 vernacular	
heritage	of	a	hanok.		
‐	The	cultural	context,	existing	conditions,	
and	 surroundings	 should	 be	 considered	
when	altering	a	hanok.		
‐	 The	 community	 or	 surroundings	 of	 a	
hanok	 	 should	 add	 cultural	 value	 and	
offer	a	sense	of	place.	
‐	 The	 new	 use	 or	 function	 of	 a	 hanok	
must	 meet	 the	 proper	 conditional	
requirements	 and	 should	 be	 treated	 as	
part	of	a	whole.	
‐	 The	 intangible	 traditions	 should	 be	
maintained	 with	 consideration	 of	
physical	extents	of	a	hanok.			
‐	 An	 investigation	 of	 the	 existing	
structure	 is	 required,	 prior	 to	 any	
interventions.		
‐	 The	 gains	 and	 losses	 for	 hanok	

















	 Using	 the	 current	 Principles	 of	
Conservation	 for	 the	 Built	 Vernacular	
Heritage	 as	 a	 model,	 the	 Principles	 for	
Hanok	 Interventions	 were	 derived.	 The	
principles	 for	 hanok	 interventions	 are	
significantly	different	from	the	Principles	
of	 Conservation	 for	 the	 Built	 Vernacular	
Heritage.	 While	 conservation	 and	
restoration	focus	on	how	to	preserve	the	
original	 state	 of	 a	 historic	 building,	
interventions	 combine	 necessary	 new	
conditions	with	careful	considerations	of	
the	 historic	 elements.	 The	 Principles	 for	
Hanok	 Interventions	 are	 specifically	
intended	 for	 Korean	 traditional	 homes,	
regardless	of	the	use	of	the	space.		
	
	 The	 Principles	 of	 Conservation	
for	 the	 Built	 Vernacular	Heritage	 can	 be	
used	 as	 a	model	due	 to	 the	 focus	on	 the	
vernacular	 heritage	 of	 a	 place.	 These	
principles	 are	 broad	 and	 adaptable	
approaches	 on	 how	 to	 maintain	 a	
vernacular	 heritage	within	 the	means	 of	
conservation.	 Hanoks	 are	 a	 vernacular	
heritage	 to	Korean	tradition	and	culture.	
As	 a	 symbol	 of	 Korean	 heritage	 and	
culture,	hanoks	have	been				
	
	 Based	 on	 the	 Principles	 of	
Conservation	 for	 the	 Built	 Vernacular	
Heritage,	 the	 Principles	 of	 Hanok	
Interventions	 should	 be	 followed	 when	
dealing	with	hanoks	that	are	in	the	midst	
of	 changing	 from	 traditional	 to	


























































1.	 The	 conservation	 of	 the	 built	
vernacular	 heritage	must	 be	 carried	 out	
by	 multidisciplinary	 expertise	 while	
recognising	 the	 inevitability	 of	 change	
and	 development,	 and	 the	 need	 to	










































1.	 A	 multidisciplinary	 approach	 is	
necessary	 to	 assess	 the	 vernacular	
heritage	 of	 a	 hanok.	 An	 intervention	
will	not	be	 limited	 to	 the	expertise	of	
the	 field	 of	 architecture,	 but	 rather	







to	 participate	 in	 the	 arrangement	 of	
spaces,	 interior	 designs,	 and	 other	 areas	
that	 pertain	 to	 a	 certain	 time	 periods.						
	
Case	 #1:	 The	 Choi	 Sunu	 House	 was	
restored	 to	 the	 period	 when	 Sunu	 Choi	
resided	 in	 the	 hanok.	 As	 a	 Korean	
traditional	 art	 historian,	 Sunu	 Choi	 was	
able	 to	 practice	 his	 esthetic	 sense	 using	
his	 home	 as	 a	 canvas,	 and	 his	 collection	
of	art	pieces	as	a	medium.	The	Choi	Sunu	
House	 was	 chosen	 for	 restoration	
because	of	the	man	who	once	lived	in	the	
home,	 and	also	 for	 the	 representation	of	
Korean	 culture	 and	 heritage	 that	 was	
carefully	arranged.146		
In	 addition	 to	 Sunu	 Choi’s	 expertise,	
many	 scholars	 have	 participated	 in	
studies	 and	 investigations	 regarding	 the	
house,	 such	 as	Dr.	Hongnam	Kim,	 an	 art	





























































Case	 #2:	 The	 Yeon	 café	 hanok	 was	 a	
redesign	 project	 of	 a	 hanok	 done	 by	
Professor	 Inho	 Song,	 a	 professor	 at	 the	
University	 of	 Seoul	 who	 is	 known	 for	
speaking	about	urban	planning	issues.	By	
including	 a	 professor	 of	 urban	 planning	
into	 the	 design,	 it	 is	 possible	 for	 the	
intent	of	the	project	to	be	better	met.	The	
entrance	 to	Yeon	 is	on	a	 steep	 incline	of	
stairs,	 yet	 people	 are	 able	 to	 find	 their	
way	 to	 the	 café.	 The	 project	was	 part	 of	
the	 Hanok	 Asset	 Upward	 Portfolio	
collection.	 The	 redesign	 process	 of	 the	






































2.	 Contemporary	 work	 on	 vernacular	
buildings,	groups	and	settlements	should	













































2.	 The	 cultural	 context	 of	 Korean	
tradition	 should	 be	 considered	 in	
respect	 to	 the	 existing	 conditions	 of	





Propose	 an	 adaptive	 reuse	of	 a	hanok	 in	
an	area	 that	 can	 relate	 and	adjust	 to	 the	
surrounding.	
	
Case	#3:	 The	 e‐Mideum	Dental	 Office	 is	
located	in	a	residential	district	with	other	
hanoks	 that	 are	 becoming	 reused	 as	 art	
galleries,	 guesthouses,	 boutiques,	 coffee	
shops,	 etc.	 This	 has	 become	 a	 popular	
































3.	 The	 vernacular	 is	 only	 seldom	
represented	by	single	structures,	and	it	is	
best	 conserved	 by	 maintaining	 and	
preserving	 groups	 and	 settlements	 of	 a	

















































Repair	 deteriorated	 structural	 elements	
should	 all	 be	 repaired	 and/or	 replaced	
accordingly.		
	
Case	 #1:	 The	 Choi	 Sunu	 House	 has	 an	
exhibition	 room	 that	 displays	 the	
restoration	 process	 of	 the	 hanok.	 There	
are	also	guided	tours	that	explain	certain	
features	 of	 the	 home	 in	 depth	 and	
highlight	 scenic	 views	 from	 various	
locations	around	the	house	and	madang.	.	
These	approaches	to	educating	the	public	




Case	 #2:	 The	 Yeon	 café	 was	 in	 terrible	





Case	 #1,	 2,	 and	 3:	 The	 Bukchon	
neighborhood	was	able	to	come	together	



















4.	 The	 built	 vernacular	 heritage	 is	 an	
integral	 part	 of	 the	 cultural	 landscape	
and	 this	 relationship	must	 be	 taken	 into	












































4.	 The	 relationship	 between	 hanoks	
and	 the	 cultural	 landscape	 must	 be	
considered	 for	 conservation	
approaches.	 	The	new	use	or	 function	
of	 a	 hanok	 must	 meet	 the	 proper	
conditional	 requirements	 to	maintain	
the	 title	of	being	a	Korean	 traditional	
home.	 The	 intervention	 should	 allow	
for	scope	of	 future	preservation	work	
to	 be	 possible.	 The	 intervention	





Retain	 as	 much	 of	 the	 structural	
components	of	the	hanok.		
	
Case	 #3:	 The	 e‐Mideum	 Dental	 Office	
was	 able	 to	 keep	most	 of	 the	 structural	
components	of	 the	original	hanoks.	Even	
with	 the	 adaptive	 reuse,	 the	 structural	
components	were	not	compromised.		The	
new	 front	 exterior	 was	 completely	
redesigned	 to	 complement	 the	
neighborhood	 and	 the	 interior	 hanok	
spaces.		
	






















physical	 form	 and	 fabric	 of	 buildings,	
structures	 and	 spaces,	 but	 the	 ways	 in	
which	they	are	used	and	understood,	and	











































5.	 The	 tangible	 and	 intangible	
traditions	 should	 be	 continued	




Heavy	 modifications	 which	 could	
potentially	 threaten	 the	 integrity	 and	
features	 of	 a	 hanok	 structure	 should	 be	
avoided.		
	
Case	 #3:	 E‐Mideum	 Dental	 Office	 has	
made	 little	 to	 no	 permanent	
modifications	 to	 the	spatial	 layout	of	 the	
hanok	 even	 though	 the	 adaptive	 reuse	
required	 large	 equipment	 to	 be	 utilized	
in	 the	 spaces.	 By	 keeping	 intact	 the	
structure,	 the	 spaces	 allow	 patients	 to	
experience	 a	 true	 hanok	 space	 and	 sets	
aside	 an	 opportunity	 for	 possible	 future	
changes.		
	
The	 intangible	 qualities	 of	 a	hanok	 is	 an	





e‐Mideum	 Dental	 Office	 has	 provided	 a	
new	 appreciation	 for	 the	 intangible	
qualities	of	a	hanok.	When	a	patient	 lays	
in	 the	 treatment	 room	 chair,	 they	 are	
able	 to	see	the	exposed	roof	structure	of	
the	 hanok.	 This	 in	 turn	 triggers	 other	
sensorial	 activities,	 such	 as	 the	











Addition:	 Principle	 for	 the	 Analysis,	
Conservation	 and	 Structural	 Restoration	
of	Architectural	Heritage:			
	
6.	 The	 peculiarity	 of	 heritage	 structures,	
with	 their	 complex	 history,	 requires	 the	
organization	 of	 studies	 and	 proposals	 in	
precise	 steps	 that	 are	 similar	 to	 those	
used	 in	 medicine.	 Anamnesis,	 diagnosis,	
therapy	 and	 controls,	 corresponding	
respectively	 to	 the	 searches	 for	
significant	 data	 and	 information,	
individuation	 of	 the	 causes	 of	 damage	
and	 decay,	 choice	 of	 the	 remedial	
measures	and	control	of	 the	efficiency	of	
the	 interventions.	 In	 order	 to	 achieve	
cost	effectiveness	and	minimal	impact	on	
architectural	 heritage	 using	 funds	
available	 in	 a	 rational	 way;	 it	 is	 usually	

































the	 existing	 structure	 is	 required,	
prior	 to	 any	 interventions.	 The	
conditions	 of	 the	 structure	 and	






Conduct	 a	 thorough	 investigation	 of	
conditions	 and	 provide	 documentary	
evidence	 of	 the	 steps	 taken	 for	
intervention.	 Photographic	 recordings	
should	 be	 taken	 in	 the	 case	 of	





by	 Hanyang	 University	 architecture	
students.	 The	 documentation	 included,	
but	 are	 not	 limited	 to,	 photos	 of	 before	
and	 after	 the	 renovation	 ,	 architectural	








the	meoleum,	 or	 low	windowsill	 ,	which	
was	 used	 as	 an	 armrest,	 was	 preserved.	
























































	In	 the	 Seon	 Eum	 Jae	 renovation,	 the	
armrest	 windowsill	 was	 preserved,	 but	
the	 space	which	used	 to	be	 a	 room,	was	











7.	 No	 action	 should	 be	 undertaken	
without	 having	 ascertained	 the	
achievable	 benefit	 and	 harm	 to	 the	
architectural	 heritage,	 except	 in	 cases	
where	 urgent	 safeguard	 measures	 are	
necessary	to	avoid	the	imminent	collapse	
of	 the	 structures	 (e.g.	 after	 seismic	
damages);	 those	 urgent	 measures,	
however,	 should	 when	 possible	 avoid	






































7.	 The	 advantages	 and	 disadvantages	










Diagnosis	 of	 an	 urgent	 case	 should	 be	
met	 with	 careful	 considerations	 in	
respect	to	the	existing	arrangements.				
	
Case	 #2:	 The	 Yeon	 café	 was	 in	 terrible	
condition,	where	 the	 structural	 integrity	
was	 compromised	 due	 to	 deterioration	
prior	 to	 the	 renovation.	 In	 order	 to	







condition	 when	 the	 house	 was	 first	
investigated.	Prior	to	the	restoration,	the	
home	 was	 left	 empty	 with	 no	
maintenance	 .	 When	 plans	 for	 the	
restoration	of	the	Choi	Sunu	House	were	
made,	many	of	 the	 structural	parts	were	
replaced	 to	 restore	 the	 integrity	 and	

























































This	 study	 has	 provided	 an	
understanding	 of	 the	 different	 ways	 to	
approach	 hanok	 preservation	 and	
protection	in	a	contemporary	setting.		 	
Based	 on	 my	 understanding	 of	
the	 preservation	 and	 conservation	 of	
hanoks,	 I	 have	 come	 to	 the	 conclusion	
that	 a	 basic	 set	 of	 standards,	 that	






While	 the	 research	 itself	 was	 a	
critical	component	of	the	project,	another	
element,	 that	 has	 been	 an	 important	
factor	 from	 the	 very	 start	 of	 the	project,	
is	 the	 contribution	 made	 to	 the	 added	
body	 of	 knowledge	 about	 Korean	
traditional	homes	in	the	English	language.	
Considering	 the	 cultural	 representation	




skills	 have	 improved	 greatly	 and	
although	 there	 were	 struggles	 to	
understanding	 and	 translating,	 there	



































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































Floor Plans of  Choi Sunu House
Before Renovations After Renovations
title: CHOI SUNU HOUSE   •   current use: museum   •   dates:  1930s (first built), 2002   (restored)    
site area:  120 pyeong = 4270 sq ft,  building area: 31 pyeong = 1103 sq ft


















Floor Plans of  Yeon Cafe
Before Renovations After Renovations
title: YEON CAFE   •   current use: cafe  •   dates:  1941 (first built), 2004   (restored)    
site area:  25 pyeong=82.6 m2 ,  building area:  15 pyeong =51.72 m2
















Floor Plans of  e-Mideum Dentist Office
Before Renovations After Renovations
title: e-MIDEUM DENTIST  •   current use: dentist office  •   dates:  1940s (first built), 1998  (restored)    
site area:  24 pyeong =854 sq ft,  building area: 14 pyeong =498 sq ft
























Floor Plans of  Seon Eum Jae Hanok
Before Renovations After Renovations
title: SEON-EUM JAE    •   current use: residential   •   dates:  1934 (first built), 2006 (restored)    

























Before Renovations After Renovations
Choi Sunu House
Before Renovations After Renovations
Yeon Cafe
Before Renovations After Renovations
e-Mideum Dentist Office
Before Renovations After Renovations












Program for Renovated Seon Eun Jae:
- minimum of  3 bangs (bedrooms)
- 2 bathrooms
- 1 large kitchen
- connecting corridor
- central and inner courtyard
Preserved Areas:
- 3 maru spaces (existing)
- meuleum (armrest) window space
Changes in Program (from After to New)
- Defined entryway with gate
- Kitchen relocated
- Added living/ dining room
- Spaces rearranged to create  separation of  
public/rivate 
- Madang made uses softer surface material, cozy
The preserved areas, such as the meureum 
(armrest) and the marus have been included with 


























The Before, After and New Floor Plans 
of Seon Eum Jae Hanok
